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Author’s Note

InNovember of 1999, the Popevisited Indiaand attention wasdirected
tohimprior to hisarrival. On October 25th, an article appeared in the New
Indian Expresstitled, “ Tell the Pope how Hindu heis’, and it contained a
gist of Francois Gautier’s forthcoming book, “The Indian Origin of
Things’. Inthe article it was stated,

The Popeis arriving in India on the 5th of November. Does he

know that he may be stepping on aland fromwhich Christianity

originated? Indeed, over the centuries, numerous historiansand

sages have pointed out that not only has Hinduism had a

predominant influence on Christianity, but that many of the

Christian rites could be directly borrowed from Buddhist and

Hindu India.

French historian Alain Danielou had noticed as early as 1950

that “ agreat number of eventswhich surround thebirth of Christ

- asitisrelatedinthe Gospels- strangely remind us of Buddhists

and Krishnaiteslegends’ .

The article then goes on to state,

Great Indian sages, suchas i Aurobindoor Si Si Ravi Shankar,

the founder of the Art of Living, which ispracticed in morethan

80 countries, have often remarked that the stories recounting

how Jesus came to India to beinitiated, are probably true. Sri

Ravi Shankar notes, for instance, that Jesus sometimeswore an

orange robe, the Hindu symbol of renunciation in the world,

which was not a usual practice in Judaism.
Christianswhen they read such articles have two types of reaction. Some
are apathetic, secure in their own faith, while others are shaken in their
spiritual foundations wondering and groping for answers.

| was speaking sometime ago to a Brahmin who was ateacher of the
Bhagavad Gita. He discussed the similarities between thetwo faithswith
respect to the Gita and he pointed out the parallels in the doctrines of
sacrifice, salvation by faith, and total surrender to God. However, he
quietly went on to say that the Gita was written several hundred years
before Christ and probably even Christ might have read the Gita.

Masihin hisbook titled, “ Shankara' sUniversal Philosophy of Religion”
writes about the striking similarity between the lives of Krishna and
Jesus,

The phenomenon of ‘Krsnajanmastame’ in which the child
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Krishna is represented as a suckling at the mother’s breast.
Nanda, the foster-father of Krishna had goneto Mathurato pay
his taxes (just as Joseph had gone to Bethlehem for census).
Krishna was born in a cow-shed (Gokula exactly as Jesus was
born in a manger); massacre of infants of Mathura by Kamsa
(just as the massacre of infants by Herod); Krishna (like Jesus)
had raised the son of a widow from the dead; Kubja anointed
Krishna just as Mary had done with precious ointment.
Well how about that!

Another issuefacing Christiansisthat we are accused of being violent
in converting people to Christ. Mr. Dayananda Saraswati in an article
titled, “ ConversionisViolence”, inthe New I ndian Express, dated October
29, 1999, writes,

I am hurt by religious conversion and many others like me are

hurt. Millions are hurt. There are many issues to be discussed

regar ding conversion, but | want to draw your attention to only
the central issue here, whichisthisone-sided violence. Religious
conversionisviolenceand it breedsviolence. Inconverting, you
are also converting the nonviolent to violence.
However, when Mr. Sarawati was asked about organizations like the
ISKCON spreading Hinduism, he said there was a difference between
“converting” peopleand“ convincing” them (The Hindu— Oct 31, 1999).
Mr. Saraswati has his own ashram in the United States (Saylorsburg,
Pennsylvania). | nteresting!

InJanuary 1999, Christian missionary Graham Stewart Stainesand his
two young sons were burnt to death in Orissa. In September 1999, a
Christian priest, Fr Arul Dosswasalsokilled in Orissa. Observing these
incidents Mr. M V Kamath wrote an article titled, “Mission Impossible,
Putting an End to Conversion Activity” in the Times of India, dated
October 13, 1999. Init he writes,

Sometimeago, church authoritiesreleased alonglist of atrocities

per petrated against Christiansin different parts of India and at

different times. The cumulative impression sought to be driven

home is that minorities are no longer safe in India. Thisis an
ominous development. Orissa’ s director-general of police Dilip

Mahapatra hasbeen quoted as saying that Fr Dosshad received

a “number of complaints and evidence” to the effect that the

priest wasinvolved in “illegal conversions” in violation of the

Orissa Freedom of Religions Act, 1967.
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He then goes on the state that,
Christian missionary efforts at conversion under the guise of
social work do not take place in places, say, like the Brahmin-
dominated ward of Mylaporein Chennai. They areconductedin
poor, illiterate and innocent tribal areasand in remote jungles
far from the prying eyes of authority. Now a reaction seems to
have set in.
By theway | spent about four and half yearsfrom 1995 - 1999 ministering
to Brahminsin the Brahmin dominated ward around K apal eswaratemple
in Mylapore and they are yet to give an answer with evidence.

Wheat are the answersto these issues? Was Jesusinitiated in India?
Did He read the Bagavad Gita and learn the Gospel from ancient Hindu
thought and then begin His ministry? Was Christianity birthed from
Hinduism?

Prof. Irfan Habib, an eminent historian, wheninterviewed by theHindu
(January 8th, 1997) said,

‘Historical linguistics, inscriptions and the canons of

archaeological excavations mean nothing to our friendsin the

VHP and the only thing that matters to them is working up

religioussentiment.’

Once these religious sentiments are invoked in the community, it
automatically leads to religious confusion, communal conflicts and
violence.

Over the centuries scholarslike Prof. Irfan Habib have clearly exposed
these deceptions, but the Church has chosen to remain blind to these
strongholds against the Gospel. Many organizations mainly run today
by the Vishwa Hindu Parishad (VHP), areligious wing of the Rashtriya
Swayamsevak Sangh (RSS), look for any anti-Christian material in the
western world. They then project these liberal theologians as |eading
Biblescholarsand prejudice theminds of educated | ndiansagainst Christ
and Christians. Thisisone of the key reasons why the Church has been
ineffective in reaching the educated communities.

Thisbook tracesthe development of civilization and religionin India
fromtheearly civilizations. The development is systematically discussed
so that truth can be brought out and deceptions exposed. Then each
person after knowing the truth can decide their own spiritual pathway
with total freedom.

Dr. Alexander Harris

appiusforum@alum. MIT.edu



Chapter 1
Can Man Know Truth Without

a Standard?

No man is without some knowledge of the truth, however, partial
truth can be misleading since it engenders contradictions. Take for
exampl e the story of the blind men who visited an elephant. They each
touched the elephant to comprehend it, one felt the tail, another aleg,
another the side and so on. When they later sat together to discuss the
elephant, each one of them had acontradictory perception of the elephant.
One thought that the elephant was like a rope, another a pillar, another
argued that the elephant was like awall and so on. Each one of them had
aportion of thetruth and yet they argued and contradicted one another.
They would have obtained the true picture if they had pieced their
individual parts together and processed them. Thus overcoming the
contradictions completes truth and the entire edifice of knowledge is
conceived as a process of perception and comprehension, ascending
stage by stage into widening ranges of apprehension.

In perception thereisindeterminate perception when we senseadatum
afresh and the scope or generality of its characteristics is not grasped.
But when the pervasive features linking several particulars into a class
aregrasped assuch and the particular datumisnoted as characterized by
them, we have determinate perception. Error is superseded by
indeterminate perception. For exampleif aman wereto measure hisheight
by a steel rod of a certain length and he determines that his height is
seven and ahalf timesthelength of therod. A few dayslater helosesthe
steel rod and finds a wooden stick, which is one and half times longer
than his steel rod. He then measures his height again with the wooden
stick and finds that he isfivetimes astall. If the man does not perceive
that hisheight hasto be measured by astandard length, that isdeterminate
perception, then his perception of hisheight will bein error.

However, there are truths beyond perception and they have to be
ascended to through revelation. Revelation occurs over time and is
recorded as scriptures. One of the respected texts of India, the Brahma
Sutras, indicate that Brahman who is omniscient, omnipotent and all
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merciful, can only be known by the scriptures which are the source of
right knowledge.'?

Revelation is of value in so far asit does not run into contradiction
with perception and reasoning. There is no dogmatism or superstition,
but is a genuine source of knowledge as it fulfills the criteria of non-
contradiction. Within the body of revelation answers should be sought
for questionsfor which perceptionisincompetent to answer conclusively.
Examples are God, creation, etc.

Thus man with his limitations cannot perceive truth without the
scriptures, which are his standard since otherwise he or shewill fall into
error due to indeterminate perception. As indicated earlier there is no
dogmatism or superstition, but scriptures are a genuine source of
knowledgeasit fulfillsthe criteriaof non-contradiction. Thereliability of
the scriptures should be tested by the same criteria that all historical
documents aretested. Theseare

*  Thebibliographical test

*  Theinternal evidence test

*  Theexternal evidence test
When we test the reliability of the various ancient extant writings, only
the sixty-six books of the Bible from Genesisto Revelation stand out as
the standard for all mankind.

Bibliographical Test of the Bible

The bibliographical test®isan examination of thetextual transmission
by which documents reach us. In other words, not having the original
documents, the reliability of the copies are examined with respect to the
number of manuscripts (MSS) and thetimeinterval between the original
and extant copy.

In the case of the Old Testament until the recent discovery of the

1. Swami Vireswaranandaand Swami Adidevananda, Brahma Sutr a, Sri-Bhasya,
with text, English rendering, comments according to Sri - Bhasyaof Sri Ramanuja,
Advaita Ashrama, Calcutta, 1995, Sutras 1.1.2-1.1.3, pages 83-85.

2. Swami Vireswarananda, Brahma Sutr a, with text, word-for-word translations,
English rendering, comments according to the commentary of Sri Sankara,
Advaita Ashrama, Calcutta, 1996, Sutras 1.1.2 - 1.1.3, pages 20-24

3. Josh McDowell, Evidencethat Demandsa Verdict, Volume |, IndiaCampus
Crusade for Christ, 1979, page 47.
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Dead Sea Scrolls, the oldest extant Hebrew M S was around 900 AD,
about 1300 years after it was completed. However, with the discovery of
the Dead Sea Scrolls, anumber of Old Testament manuscripts have been
found which scholars date before the time of Christ. The manuscripts
includefragmentsof every book of the Old Testament except Esther. One
of the scrollsfound wasacomplete M S of the Hebrew text of | saiah dated
around 125 B.C. The other biblical MSS are dated between 200 BC to 68
AD. Theimpact of thisdiscovery isin the close agreement of the I saiah
scroll (125 BC) with the Massoretic text of Isaiah (916 AD) 1000 years
|ater which showsthe unusual accuracy of the copyists of the Scriptures
over athousand year period.

Inthe case of the New Testament, the number of manuscripts, of early
translationsfrom it, and of quotationsfrom it in the oldest writers of the
Church, is large and this can be said of no other ancient book in the
world. There are over 5000 Greek manuscripts, about 10,000 in Latin
Vulgate, and thousands of portions of the New Testament in existence
today. No other ancient document even comes close. In comparison the
Illiad by Homer (dated around 8" ¢ BC) is second with only 643
manuscripts that still survive and the first complete preserved text of
Homer dates from the 13" c AD.2

Regarding textual comparison, Philip Scaff® in his book titled,
“Comparisonto the Greek Testament and the English Version” concludes
that

Only 400 of the 150,000 caused doubt about the textual meaning,

and only 50 of these were of great significance. Not one of the

variations Schaff saysaltered “ an article of faith or a precept of
duty whichisnot abundantly sustained by other and undoubted
passage, or by the whole tenor of Scripture teaching.

Another strong support for the textual evidence and accuracy isthe
ancient translations of the New Testament into other languages.

The earliest Latin translation was made before AD 200, and the

earliest Syriac datesfromthelate second or early third century.

Hence, if we can gather from the existing copies of these

translations what were the Greek words which their authors

1. Sir Frederic Kenyon, Our Bible and the Ancient Manuscripts, Harper &
Brothers, New Y ork, 1958, page 69.

2. Josh McDowell, Evidencethat Demandsa Verdict, Volume |, IndiaCampus
Crusade for Christ, 1979, page 48.

3. Ibid - page 53.
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were translating, we know what was read in that particular
passage in a Greek MScurrent in the second century when the
translation was made; and this brings us back much nearer to
the time when the originals of the New Testament books were
themselves written.!

Thus, based on the bibliographical evidences, thetextual accuracy of
the Bible is without dispute.

The number of manuscripts of the New Testament, of early
translationsfromit, and of quotationsfromitin the oldest writers
of the Church, isso large that it is practically certain that the
truereading of every doubtful passageis preserved in some one
or other of theseancient authorities. Thiscan be said of no other
book in the world. Scholars are satisfied that they possess
substantially the true text of the principal Greek and Roman
writers whose works have come down to us, of Sophocles, of
Thucydides, of Cicero, of Virgil; yet, our knowledge of their
writings depends on a merehandful of manuscripts, whereasthe
manuscr i pts of the New Testament are counted by hundred, and
even thousands.?

Thelnternal Evidence Test of the Bible

In this test one must listen to the claims of the documents under
analysis and not assume fraud or error unless the author disqualifies
himself by contradictions or known factual inaccuracies. Inthe Bible no
contradictions have been proven and many alleged contradictions have
been cleared by archaeology and systematic understanding. A lack of
systematic theology has led to the confusion of many.

The External Evidence Test of the Bible

History, science and archaeology have externally confirmed the
authenticity of the Bible and no archaeological discovery has ever
controverted abiblical passage.

Archaeologist W. F. Albright® (The Biblical period from Abrahamto

1. Sir Frederic Kenyon, Our Bible and the Ancient Manuscripts, Harper &
Brothers, New Y ork, 1958, page 58.

2. 1bid, page 55.

3. Josh McDowell, Evidence that Demandsa Verdict, Volume, IndiaCampus
Crusade for Christ, 1979, page 80



12 The Development of Civilization and Religion in India

Ezra, Harper, 1960) writes,

Until recently it was the fashion among biblical historians to
treat the patriarchal sagas of Genesis as though they were
artificial creations of |sraelite scribe of the Divided Monarchy
or tales told by imaginative rhapsodists around Israelite
campfiresduring the centuriesfollowing their occupation of the
country. Eminent names among scholars can be cited for
regarding every item of Gen. 11-50 as reflecting late invention,
or at least retrojection of events and conditions under the
Monar chy into theremote past, about which nothing was thought
to have been really known to the writers of later days.
Archaeological discoveries since 1925 have changed all this.
Asidefromafewdie-hardsamongolder scholars, thereisscarcely
a single biblical historian who has not been impressed by the
rapid accumulation of data supporting the substantial historicity
of patriarchal tradition. According to the traditions of Genesis
the ancestors of I srael were closely related to the semi-nomadic
peoples of Trans-Jordan, Syria, the Euphrates basin and North
Arabia in thelast centuries of the second millennium B.C., and
thefirst centuries of the first millennium.

In 1872 a scholar of cuneiform called George Smith while working
through thetabletsfrom Assurbanipal’ slibrary in Nineveh, came across
apart of a Babylonian version of the biblical Flood story. A part of the
story isquoted here, to show the similaritiesto the Old Testament account.
Here the Noah figureis called Uta-Napishtim.*

What | had, | loaded thereon, the whole harvest of life

| caused to embark within the vessel; all my family and

relations,

The beasts of the field, the cattle of the field, the craftsmen,

| made them all embark.

| entered the vessel and closed the door ...

When the young dawn gleamed forth

From the foundation of heaven a black cloud arose;

Abad roaredinit,

Nabu and the King march in front ...

Nergal seizeth the mast,

He goeth, Inurta leadeth the attack ....

1. Ruth Whitehouse, The First Cities, Phaidon, Oxford, 1977, pages 23-24.
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The tumult of Abad ascends to the skies.

All that isbright is turned into darkness,

The brother seeth the brother no more,

The folk of the skies can no longer recognize each other.

The gods feared the flood,

They fled, they climbed into the heaven of Anu,

The gods crouched like a dog on the wall, they lad down ....
For six days and nights

Wind and flood marched on, the hurricane subdued the land.
When the seventh day dawned the hurricane was abated, the
flood

Which had waged war like an army;

The sea was stilled, the ill wind was calmed, the flood ceased.
| beheld the sea, its voice was silent

And all mankind was turned into mud!

As high asthe roofs reached the swamp! ...

| beheld the world, the horizon of sea;

Twelve measures away an island emerged;

Unto mount Nitsir came the vessel,

Mount Nitsir held the vessel and let it not budge ...

When the seventh day came

| sent forth a dove, | released it;

It went, the dove, it came back,

As there was no place, it came back.

| sent forth a swallow, | released it;

It went, the swallow, it came back,

As there was no place, it came back.

| sent forth a crow, | released it;

It went, the crow, and beheld the subsidence of the waters,

It eats, it splashes about, it caws, it comes not back.

The story made newspaper headlinesat thetime and the public reacted
with astonishment. The Daily Telegraph offered Smith 1,000 guineasto
goto Nineveh and find the part of the story that was still missing. Smith
made the trip in the spring of 1873 and within a matter of days found a
fragment, seventeen lines long, which filled the only serious gap in the
British Museum. Since that time other versions of the Flood story have
becomeavailable, including aSumerian versioninwhich theNoah figure
iscalled Ziusudra, in place of Uta-Napishtim of the Akkadian version.!

1. Ruth Whitehouse, The First Cities, Phaidon, Oxford, 1977, pages 23-24.
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When we study the development of early civilizations, the evidences
presented by the scholars clearly portrays the event that took place as
recorded in the book of Genesisin the Bible,

So the LORD scattered them abroad from there over the face of

all the earth, and they left off building the city. Therefore its

name was called Babel, because there the LORD confused the

language of all the earth; and from there the LORD scattered
them abroad over the face of all the earth.

Theearliest civilizationsthat arosein theworld developed in the late
fourth and the third millennia BC in parts of Asiaand north Africa. The
three large alluvial systems of the Tigris-Euphrates, the Nile and the
Indus supported three great ancient civilizations. Other urban communities
also arose during this time, however, unlike the great civilizations of
Egypt, Mesopotamiaand Indus, these communities did not form part of
aunified economic system, and these small units, though clearly ablefor
a time to support large, wealthy and organized societies, were much
weaker than the vast civilizations of the alluvial lowlands.

Scholars indicate that when comparatively studying the three great
civilizations of Mesopotamia, Egypt and Indus Valley,

There is no question of Egyptian or Indus civilization being
established by colonists from Sumer. There are no close
similaritiesof cultureof any kind; indeed itishard to emphasize
sufficiently the differences between these civilizations. What
similaritiesexist areall on the conceptual level: the practice of
irrigation agriculture, the existence of cities, of monumental art
and architecture, of writing, the use of mud-brick and soon. The
actual nature of theirrigation works, the form of the cities and
their buildings and the nature of thewritten script are completely
different in all three areas.?

Theevidence clearly showsthe break up of the community, linguistic
separation and scattering that would have taken place when the single
speech was broken up into many languages by God. After the scattering,
these civilizations developed independently and at a later date started
trade relationswith each other, and thiswith timeresultedin cultural and
religious exchanges.

1. Genesis11:8-9
2. Ruth Whitehouse, page 190.
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Another interesting fact in this evidence is the use of brick in the
scattered locations. Thebuilding technol ogy known prior to thescattering
asseenin Genesisis,

And they said oneto another, Go to, let us make brick, and burn

them thoroughly. And they had brick for stone, and slime had

they for mortar.*

Thus this known technology was carried by the various groups
divided by language to their various areas of settlement when they were
scattered by God over the face of the earth.

In conclusion, man cannot know the truth without a standard, the
scriptures, and only the sixty-six books of the Bible from Genesis to
Revelation stand out as the standard for all mankind. The Bible was
written by adiversity of human writers over an extended period of time,
and no such writing can truly stand up to the above tests except when
theauthor of such awriting was God himself and menwrote asthey were
inspired by His Spirit.

1. Genesis11:3



Chapter 2
Distortion of History

On November 3rd, 1998, an article appeared in The Hindu titled,
“Project on history terminated”. It stated,
While worldwide academic research is getting more diversified
and focused, touching off aboomin area-specific encyclopedias,
dictionaries and other reference books, the Human Resource
Development Ministry under Dr. Murali Manohar Joshi isrolling
it back.
Thelndian Council for Historical Research (ICHR), reconstituted
recently amid a controver sy over some new - more BJP-friendly
- faces, has scrapped a five-year old project which would have
produced India’s first “ Dictionary of Social, Economic and
Administrative Termsin Indian Inscriptions.” A number of eminent
scholars, including ProfessorsR.S.Sharma, Romila Thapar, Irfan
Habib and B.N.Mukherjee were working on it and over 50,000
entries - enough to make up two volumes - had already been
compiled.
No explanation has been offered for aborting it and the minutes
of the meeting at which the decision was taken simply say that
after a “ threadbare discussion” it was “ resolved to conclude
the project and ter minate the present commitments.”
In six volumes, the dictionary would have documented all those
inscriptions found in India, Pakistan, Bangladesh, and
Afghanistan which are backed by empirical evidence. Each
inscription would have been eval uated for itsauthenticity by 54
historical principles, the bottom line being that unpublished
inscriptions should not be ordinarily included. And this is
suspected to be the reason for scrapping the project.
It is stated that the Sangh Parivar (an RSS/'VHP group) with its
preference for “faith” rather than facts would have been
uncomfortable with a document which leaves no scope for
individual interpretation of the sort that saw pro-BJP historians
and archaeol ogists come up with unsubstantiated “ evidence”
on the Ayodhya dispute.
Attempts to construct history around isolated “ discoveries’
would not succeed if there is a standard reference book which
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decides what should be “in” and what should be excluded for
lack of sufficient evidence. “ It would no longer be enough to say
that just because a tablet has been found near the disputed site
in Ayodhya it isa proof that thisiswhere Ramwas born or that
atemple existed there,” said one ICHR scholar.

In fact, the project was intended precisely to prevent
“freewheeling” history and avoid the kind of confusion which
prevailed during the Ayodhya crisis when all manner of
“evidence” was bandied about by the Sangh Parivar to justify
its campaign against Babri Masjid. It was taken up in 1992-93
and would have taken another ten years to complete.
Terminating it means a loss of Rs. 4.5 lakhs which have been
spent on it.

Meanwhile, a controver sy has erupted over thereconstitution of
the Indian Council for Social Science Research (ICSSR) and it
is being alleged that, as in the case of ICHR, many of the new
facesin ICSSR haveideol ogical affinity with the Sangh Parivar.

Inscriptions serve asareliable source for reconstructing history and
thework of the |CHR would have beeninvaluable. Asalready indicated
(see author’ s note) historical linguistics, inscriptions and the canons of
archaeological excavations mean nothing to the VHP, the only thing that
matters to them isworking up religious sentiment and fanaticism.

Religious organizationslike the VHP raise massive funds at homeand
abroad under the guise of charity, but spent on promoting violence,
communal hatred and historical deception. Inanarticletitled, “ Congress(l)
demands CBI probeinto VHP funds” in The Hindu, August 17, 1999, itis
stated that,

The Congress (1) today alleged that the VHP was guilty of misuse
of fundsit received in the name of “ charity” and had demanded
aninquiry by the CBI to determineif the organisation wasusing
thesefundsto create an anti- minority atmospherein the country.
Releasing a copy of the VHP’ saudited accountsfor thefinancial
year 1997-1998, the AICC(Il) spokesperson, Mr. Kapil Sibal,
saidwhilethe VHP received Rs.2.70 crores, only Rs. 10,101 was
spent on ‘charitable’ purposes of ‘help to poor’. Mr. Shal’s
contention was that the rest of the funds “ were utilised for
religious propaganda or for purposesthe nature of whichisnot
evident from the income and expenditure statement.”

More interestingly, Mr. Sibal said that the VHP had floated a
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number of outfits, by different names like the Bhartiya Jansewa
Sansthan, Bharat Kalyan Pratishthan, Hindu Dhaam, Vishwa
Hindu Foundation, Shree Gujarat Vanvaasi Kalyan Parishad,
Hindu Heritage Foundation, Gowardhan Niryaat Sanvardhan
Parishad, and Shri Ram Janambhoomi Nyas. According to Mr.
Sibal, except one, all these outfits operated from one address
“with the same set of people controlling their funds
dispensations.”
The central issue, according to Mr. Sibal, was whether these
organisations could be separately granted status as charitable
organisations, thereby being qualified to receive tax exemptions
donations from India and abroad “ while its central control
remainsfirmly in the hands of the same coterie that controlsthe
VHP."
In particular, the Congress(l) found it objectionable that the
VHP funds should also be going to the Bajrang Dal, and that
these funds should be spent “ on compilation of pre- fabricated
structures allegedly for Ram Mandir at Ayodhya.”
Therefore, the Congresswantsa CBI investigation which would
deter mine whether the donations were put to use other than for
which thesewerereceived. Also, aninvestigation should beable
to find out whether these organisations fulfilled the conditions
spelled out in Section 11 and 12 of the Income Tax Act. Inaddition,
it needed to be determined “ what isthe extent of foreign funding
received by them through banking and other channels from
foreign countries in previous weeks, months and years?” And,
“how many branches in foreign countries each of these
organisations have on a permanent basis together with their
foreign addresses?”
The Congress contention was that the VHP, the central fulcrum
of the Hindutva movement, had been receiving fundswhich were
not properly audited or accounted for. The AICC(I) went a step
further and demanded a probe aimed at finding out how the
VHP funneled fundsto outfitsin Orissa, Gujarat, Karnataka and
Kerala, which had witnessed periodic campaigns against the
minorities.
Organizations like the VHP propagate much deception against the
Gospel. The Organiser, is well known as the magazine of the Rashtriya

1. Dr.N SRgaram, Christianity’s Global Crisis, The Organizer, March 31,
1996.
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Swayamsevak Sangh (RSS). In an articleit is stated that,
The Christian myth and the Gospel story of Jesus and his
teachingsisa complete, later fabrication.
Millions in India and around the world are fed these deceptions. An
anonymous Hindu sent methefollowing letter titled, “ A Sincere M essage
to the Christians of India”
Three reasons why you have been the victims of the greatest
hoaxinworld history ...
*  JesusChrist never existed.

*  The Gospels are later fabrications created by Christian
propagandists.

*  Every Christian priest from the Pope down to the street
corner evangelist thumping the Bibleisan impostor selling
self-interest as*“ salvation” .

Thisistheresult of fifty years of research by the world’ s greatest

Biblical scholars and historians following the discovery of the

famous Dead Sea Scrolls.

Here are some examples of what some of the world's greatest
Biblical scholarsare saying after studying the Dead Sea Scrolls:
... the passion of the messiah [ Crucifixion of Jesus Christ] wasa
common expectation and not a historical event. (Neil Asher

Slberman, author of The Hidden Scrolls)

As far as details in the New Testament record of Jesus' life is
concer ned, the scrollsgive added ground for believing that many
incidents are merely projectionsinto Jesus' own history of what
was expected of the Messiah. (John Allegro, author of The Dead
Sea Scralls)

The per sonification of this concept [or the persecution of Christ]
inthe Gospel presentation of the Messianic eventsin Palestinein
thefirst century isa most revolutionary devel opment... that has
not ceased exer cising itsinfluence on mankind even now. (Robert
Eisenman, the world's greatest authority, author of Dead Sea
Scrolls Uncovered)

so0, THIS is the truth about Christ and Christianity - and not

what some Bible touting evangelist whose livelihood depends

onyour believing himtell you. Peoplein the West haverealized
thisand Christianity has collapsed as a result.

The die is cast. Let us understand the real truth instead of
following a falsehood presented as TRUTH. The West has come
to terms with it. It is time that India did too. And unlike in the
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West wher ethe collapse of Christianity hasleft a vacuum, Indians
are fortunate in having their own matchless civilization to fall
back upon. Truth holds no fears for them. They can return to
their ancient roots.
Interesting! Thusit isnot difficult to see why the Gospel of Jesus Christ
has had little impact on the educated in India. In these daysin order for
usto effectively present the Gospel, we need to understand the barriers
against it. Historical distortionshaveto be dealt with so that truth can be
seen.



Chapter 3
Who isa Christian?

What classifiesoneasaChristian? What are hisor her characteristics?
To answer these questions one has to first ook at the word Christian
since it isagrossly misused and misunderstood term today. We find it
first in the Biblein the book of Acts,

And when he had found him, he brought him unto Antioch. And

it came to pass, that a whole year they assembled themselves

with the church, and taught much people. And the discipleswere

called Christiansfirst in Antioch.!

A key point should be noted here, it was the disciples who were
called Christians. Thereweretwo typesin those who followed Jesus, one
were the disciples and the other were called the crowds or multitudes
who followed Christ for self gain. It was quite simpleto separate the two
groups since the slightest discomfort was sufficient to cause the
multitudestofall back. A distinct exampleisseenin Matthew chapter five
verse one where Christ desiring to teach His disciples sees a multitude
following him.

And seeing the multitudes, he went up into a mountain: and

when he was set, his disciples came unto him.2
Noticethe simple stressof climbing amountain separated the multitudes
from the disciples. Generally multitudes follow Christ for persona gain
like a healing, personal problems, etc. However, today this distinction
hasbeen lost and we carelessly call the multitudesas Christians. God has
called us to be disciples and to make disciples of the multitudes that
would seek Him.

Next let us note the character of adisciple. Jesus said,

And there went great multitudes with him: and he turned, and
said unto them, If any man come to me, and hate not his father,
and mother, and wife, and children, and brethren, and sisters,
yea, and his own life also, he cannot be my disciple. And
whosoever doth not bear hiscross, and come after me, cannot be
my disciple. For which of you, intending to build a tower, sitteth
not down first, and counteth the cost, whether he have sufficient

1. Acts11:26
2. Matthew 5:1
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tofinishit? Lest haply, after he hath laid the foundation, and is
not abletofinishit, all that behold it begin to mock him, saying,
This man began to build, and was not able to finish. Or what
king, going to make war against another king, sitteth not down
first, and consulteth whether he be able with ten thousand to
meet him that cometh against him with twenty thousand? Or
else, while the other is yet a great way off, he sendeth an
ambassage, and desireth conditions of peace. So likewise,
whosoever he be of you that forsaketh not all that he hath, he
cannot be my disciple. Saltisgood: but if the salt havelost his
savour, wherewith shall it be seasoned? It is neither fit for the
land, nor yet for the dunghill; but men cast it out. He that hath
earsto hear, let himhear.!
The contextual meaning of the hate is explained by Christ,

Hethat loveth father or mother morethan meisnot worthy of me:
and hethat loveth son or daughter morethan meisnot worthy of
me. 38 And hethat taketh not his cross, and followeth after me, is
not worthy of me.2

ThusaChristian or disciple of Christisonewho denyshimself, takes
up his cross daily and follows Jesus Christ living a life consistent with
God' s Word, the Bible. This concept of total surrender and devotion to
God isseenin the Bhakthi movement which developed in Indiaunder the
influence of Christianity.

James al so definesthree evidencesinaperson'slifethat clearly show
that heisaChristian - Disciple of Jesus Christ,

Compassion for those in need - What doth it profit, my brethren,
though a man say he hath faith, and have not works? Can faith
save him? If a brother or sister be naked, and destitute of daily
food, and one of you say unto them, depart in peace, be yewarmed
and filled; notwithstanding ye give them not those things which
are needful to the body; what doth it profit? Even so faith, if it
hath not works, is dead, being alone. James 2:14-17
Obedienceto God - But wilt thou know, O vain man, that faith
without worksis dead? Was not Abraham our father justified by
works, when he had offered I saac his son upon the altar? Seest
thou how faith wrought with hisworks, and by works was faith

1. Luke 14:25-35
2. Matthew 10:37-38
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made perfect? And the scripture was fulfilled which saith,
Abraham believed God, and it was imputed unto him for righ-
teousness: and hewas called the Friend of God. Ye seethen how
that by works a man is justified, and not by faith only. James
2:20-24

Willing to risk one's life for another - Likewise also was not
Rahab the harlot justified by works, when she had received the
messengers, and had sent them out another way? For as the
body without the spirit is dead, so faith without works is dead
also. James 2:25-26

The mandate of Christ in the Great Commision isto,

Go therefore and make disciples of all the nations, baptizing
themin the name of the Father and the Son and the Holy Spirit,
teaching themto observeall that | commanded you; andlo, | am
with you always, even to the end of the age. Matt 28:19,20

The Churchwhichwasmeant to bealiving organism making disciples
of all nations, instead, became an organization run on worldly wisdom
and principles. This organization which many think of asthe Church has
martyred many Christians who questioned its wrong practices over the
years. A detailed account of thisdark history can befound inFox’ sBook
of Martyrs obtainable in most Christian book shops.



Chapter 4

| ndus Valley Civilization
(3000 BC - 1500 BC)

Thiscivilizationisone of thethree great early civilizationsthat arose
in the late fourth and third millennia BC around the three large aluvial
systems of the Tigris-Euphrates, Nile and Indus rivers. In 1920
archaeol ogists announced the discovery of extensive urban ruinsin the
IndusValley which pre-dated the earliest archaeol ogical sourcesandthis
has caused scholarsto re-examinetheir views on the different phases of
Indian culture.

Until the discovery of the IndusValley Civilization, the devel opment
of literature and culturein Indiawas always credited to the Aryans. The
Rg Vedawhich speaksin such derogatory terms of the enemies subdued
by the Aryan tribes, gives the impression that they were all savage
barbarians.! The Brahmins for centuries have degraded the original
inhabitants of Indiawith theintention of self elevation, preservation and
oppression. Theseancient dwellersin Indiawere Dravidians, andinfact,
their culture had devel oped a highly sophisticated way of life.

The existence of the Brahui tribe in Baluchistan, to the west of the
Indus, who speak a Dravidian language like South Indian Tamil, gives
evidence that a migration of people or culture did occur. |. Mahadevan
reviewing Asko Parpola book titled, “Deciphering the Indus Script”
writes?,

It has been pointed out that the compl ete absence of the horse

among the animals so prominently featured onthelndussealsis

good evidence for the non-Aryan character of the Indus

Civilization. Parpola quotes from a fairly uptodate and

authoritative report by Richard Meadow that thereis asyet no

convincing evidence for the hor se remains fromarchaeol ogical
sitesin South Asia before the end of the second millenium BC.

Thesurvival of Brahui, a Dravidian language, spoken even today

by large numbers of people in Baluchistan and the adjoining

1. Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association

with Blackie, India, 1972, page 8.
2. 1. Mahadevan, An Encyclopaedia of the I ndus Script, International Journal
of Dravidian Linguistics, Volume XXV1, Number 1, January 1997.
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areas in Afghanistan and Iran, is an important factor in the
identification of the Indus Civilization as Dravidian. Brahui
belongslinguistically to the North Dravidian group with several
shared innovations with shared innovations with Kurukh and
Malto; no dialectal featuresconnect it with the South or Central
Dravidian languages. Hence Parpola concludes that Brahui
represents the remnants of the Dravidian language spoken in
the area by the descendants of the Harappan population.
Survival of place-names is generally a good indicator of the
linguistic pre-history of a region. Parpola points out several
place-names in the northwestern region like nagara, palli and
pattna with good Dravidian etymol ogies.
Also the Harappa religion shows many similarities with those elements
of Hinduismwhich areespecially popular in the present Dravidian culture
and Father H. Heras, one of the authorities who have tried to read their
script has even clamed that their language was a very primitive form of
Tamil

Thelnduscitieswerewell planned and constructed with wide streets,
brick buildings, well-equipped private dwellings, large granaries and a
drainage system.. In comparison with Egypt and Mesopotamiawhere a
number of temples arefound, there seemto be very few public buildings
in the Indus cities. The only one of note is the great bath at Mohenjo-
Daro which appearsto have been used for certain rituals. As of date no
king’ stomb has been discovered and scholars ponder if thiscivilization
was ademocracy.

Evidence for the religious beliefs and practices of these people is
slight, since the Indus script cannot be read and apart from the bath,
thereappearsto beno religiousstructure. A certain amount of information
has been derived from scenes depicted on seal-amulets and from the
terra-cottafigurinesfound at different sitesthroughout the area. However
such evidenceisopentowideinterpretation. The predominance of female
figurines and seal s depicting a horned goddess in association with the
sacred pipal tree are generally regarded as evidence of the worship of a
mother goddess who presided over fertility and birth and who may have
acted as guardian and protector of the dead.?

1. A.L.Basham, The Wonder That Was India, Rupa & Co, 1994, pg 25.
2. Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association
with Blackie, India, 1972, page 9.
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One of the most striking figurines found is the bronze of a dancing
girl whoiscompletely naked except for aseriesof banglesalmost covering
one arm. Her posture is provocative, one arm on her hip and one leg
slightly bent. It has been suggested that this dancing girl was
representative of aclassof prostitutesusedinreligiousrituals. Thegreat
bath was probably used by the cult at Mohenjo-daro for some form of
ceremonial bathing as a prelude to ritual cohabitation with prostitutes
associated with the mother goddess, carried out in the small antechambers
adjoining the batht.

Three sealsfrom Mohenjo-daraportray certain elements of religious
art seen later in India. These depict afigure seated either on the ground
or onalow stool; ontwo sealsthe head hasthreefacesand on all it wears
ahorned headdress. On asingle seal? thefigureisattended by an elephant,
atiger, arhinoceros, abuffalo, and two antelopes or goats. Thisworship
may have |later merged (syncretism) with Siva as Pasupati, the Lord of
the Beasts.234

The appearance of coarser type of pottery indicates invadersin the
Indus cities. At Mohenjo-daro large rooms were divided into smaller
ones and mansions became tenements; potters’ kilnwerebuilt withinthe
city boundaries, and one evenin the middle of the street. The street plan
no longer maintained. Hoards of jewelry were buried. Evidently the city
wasover popul ated and law and order was becoming aproblem, perhaps
because the invaders were already ranging the provinces and city was
full of newcomers5 ThelndusValley Civilization seemstohavebeenina
gradual process of internal decay and stagnation.

The cause or causes of the end of the Indus civilization are not easy
to determine. At Mohenjo-daro groups of sprawling skeletons in this
period suggests some sort of massacre or invasion. Among the scanty
remains of these invadersthereis clear evidence of the presence of the
horse.® However it is probable that the fall of this great civilization was
partly due to the widespread migratory movements of charioteering

1. Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association
with Blackie, India, 1972, page 10.

2. Ruth Whitehouse, The First Cities, Phaidon Press, Oxford, 1977, page 140.

3. Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association

with Blackie, India, 1972, page 10.
4. A.L.Basham, The Wonder That Was India, Rupa& Co, 1994, pg 23.

Ibid, page 27.
Ibid, page 28.
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peoples which atered the face of the whole civilized world in the 2nd
millennium BC.* The invasion of Canaan by the Israelites under the
leadership of Joshuaisgenerally dated around 1400 BC, may have been
the cause of these migratory movements.

ThelndusValley Civilizationisof utmost importancein understanding
the development of culture and civilization in India. The people were
Dravidians who presently form about 88% of India s population and for
centuriesthey have been degraded as barbaric and uncivilized until they
werecivilized by thethe Aryanswho constitute 12% of India spopul ation.
However, when the Indus Valley was discovered in 1920, this deception
was exposed and presently certain communal elements in the Indian
society have been working rather feverishly to predate the arrival of the
Aryans with flimsy evidences and arguments.2 This will be further
discussed in the next chapter.

1. A.L.Basham, The Wonder That Was India, Rupa & Co, 1994, page 29.
2. VijayaPushkarna, L ooking Beyond IndusValley, The WEEK, July 26, 1998.



Chapter 5
TheAryans

Theword Aryansisderived fromthe Sanskritword ‘ arya which means
noble, anditisafairly recent term referring to amythical race whose key
founding value is racism. It is generally stated that they entered India
through the north-west sometime after 1000 BC, however, no
archaeol ogical datahasbeen found to fix the date of thisevent. Theterm
Aryanisappliedtothethree so-called forward castesin India- Brahmins,
Kshatriyas and the Vaisyas who constitute about 12% of India’'s
population. However, this minority group has for the most part gained
control of thereligious, political and economic power in Indiatoday.

TheBrahminsarea so called the Rg Vedic peopleand are classified as
the religious patriarchs of all religious thought in India and the world.
TheRg Vedaisconsidered very ancient and thefoundation of al religious
thought. Prior to the arrival of the Vedic people, the Indian population,
the Dravidians, were considered uncivilized, who werelater cultured and
illuminated by the Vedic people. The Rg Veda which speaks in such
derogatory terms of the enemies subdued by the Aryan tribes, givesthe
impression that they were all savage barbarians.! However, with the
discovery of thelndusValley civilizationin 1920, centuries of error inour
history has been exposed. The ancient dwellersin India, the Dravidians,
were highly cultured and had devel oped an advanced and sophisticated
way of life.

In tracing the history of these Vedic peopleit is seen that they have
been involved in manipulating society for self gain. The Brahmin
ancestors, the Vedic people, arethe authors of caste system with them at
the top of the hierarchy. Over the years the caste system has been used
to causedivisionsand conflictsin society, and many innocent liveshave
been either seriously hurt or killed, and certain people are living under
the most oppressive circumstances. Theviciousreligious philosophy of
the caste system is also referred to as brahminism. Today brahminismis
a so practiced by Dravidiansto oppress and manipulatefellow Dravidians!

Brahminism is contrary to the Gospel since man isliberated in Jesus

1. Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association
with Blackie, India, 1972, page 8.
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Christ. The religion and culture of Indiais highly misunderstood, and
mission strategies are based on this misunderstanding. Today mission
strategies like the people movement approach have ignorantly brought
the caste system into the Church, and, the Church hasbecomeineffective.
The crucial thinking in this strategy is not to disturb the culture of the
people involved in the movement into the church, and casteism is
considered very ancient and part of the culture. However, theridiculous
nature of thisthinking isbest illustrated by amodern day example. Let’s
say that there was a people movement amongst Nazis or the Ku Klux
Klan (KKK), how would the church handleit? Would it cater to them by
having a separate church so that they would feel comfortable? Would it
wait 3 to 4 generations before addressing their racist attitudes? By the
way did not Hitler say that he was a Christian?

In tracing the Brahmin ancestry, the best evidence seen thus far is
their religious affinity tothe Rg Veda. That iswhy they are often referred
to asthe Vedic people.! Theearliest evidence of Vedicworshipisseenin
on acuneiform tablet excavated at El-Amarnain Egypt, on a document
fromBogazkoy in Anatolia(AsiaMinor)?. Thetablet isin Hittite cuneiform
andwritteninthe Akkadianlanguage, and isan adjunct to atreaty between
the Hittite king Suppiluliuma and his son-in-law, the Mitannian king
Kurtiwaza, andit containsalonglist of the gods of the peopleswho were
partiestoit3 Thetablet is dated around the 14th century BC.

The gods are invoked to witness the conclusion of the treaty and
guarantee its observance. The gods of the Mitannians are named in
theseforms: Mi-it-ra, U-ru-ua-na, In-da-ra, and Na-sa-at-ti-ia-an-na. It is
evident that these namescorrespond to Mitra, Varuna, I ndra, and Nasatuau
of the Vedic pantheon. The following curse is pronounced against the
Mitannians: “If you, Kurtiwaza, the prince, and the sons of the Hurri
country do not fulfil the words of the treaty, may the gods, the lords of
earth, blot you out, you and the Hurri men together with your country,
your wives, and all that you have” #

In this treatise, Mithra (or Mitra) is invoked as the god of contract

1. VijayaPushkarna, L ooking Beyond I ndusValley, The WEEK, July 26, 1998.

2. Ehsan Yarshater - editor, The Cambridge History of Iran, Volume 3(1),
Cambridge University Press, 1983, pages 411-412.

3. Nirad C. Chaudhuri, Hinduism, Oxford University Press, 1979, page 42-43.

4. For the original document see K eilschrifttexte aus Boghazkoy (1916-68).
Translation by A. Goetze isin Ancient Near Texts relating to the Old
Testamant, edited by J.B. Pritchard. Third Edition (1969), p.205.
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and mutual obligation. In short Mithra may signify any kind of
communication between men and whatever establishesrel ationsbetween
them.® The treatise is in the time frame of Israel invading the land of
Canaan and their occupation causes a migratory movement in Canaan
and surrounding areas. Thusthese early Vedic elements spread to other
nations.

Theworship of Mithrais next seenin Iran where he has evolved and
become the god of the sun, justice, contract and war. Before Zoroaster
(6th century BC) the Iranians had a polytheistic religion and Mithrawas
the most important of their gods.? However, Zoroastrianism, a
monotheistic faith, displaces the importance of Mithra. Zoroaster’'s
teaching centered on Ahura Mazda, who is the highest god, creator of
heaven and earth and alone is worthy of worship.3

Zoroaster taught the concept of two kingdoms, the kingdom of God
and the kingdom of Ahriman, the enemy of God who was evil. Each
kingdom had its followers who had the freedom to choose, however, in
the end the kingdom of God vanquishes the kingdom of Ahriman.3

An interesting piece of evidence surfaces when we look at cultic
reforms due to Zoroastrianism.
Zoroaster forbade all sacrifices in honor of Ahriman or of his
adherents, the daevas, who from pre-Zoroastrian times had
degenerated into hostile deities. In the prevailing religious
tradition, Zoroaster probably found that the practice of
sacrificing cattle, combined with the consumption of intoxicating
drinks (haoma), led to orgiastic excess.?
TheVedic people had asimilar potent drink called somawhichisthe same
as haoma in Persia, drunk only at sacrifices, and caused the most
invigorating effects* Another interesting factisalso seen, Indratowhom
nearly one-quarter of the hymns are dedicated® appearsin the Avestaas
ademon.$

IntheBibleafter theincident of the den of lionsking Darius madethe

Encyclopaedia Britannica, 15th Edition, Macropaedia VVolume 12, page 289.
Ibid, page 288.

Encyclopaedia Britannica, 15th Edition, Macropaedia Volume 19, page 1170.
A.L. Basham, The Wonder That Was India, Rupa & Co, 1994, pg 237.
Edited by John Hinnells and Eric Sharpe, Hinduism, Oriel Pressin association
with Blackie, India, 1972, page 17.

Encyclopaedia Britannica, 15th Edition, Macropaedia Volume 19, page 1171.
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following declaration,
Thenking Dariuswrote unto all people, nations, and languages,
that dwell in all the earth; Peace be multiplied unto you. | make
a decree, That in every dominion of my kingdom men tremble
and fear before the God of Daniel: for heistheliving God, and
stedfast for ever, and his kingdom that which shall not be
destroyed, and his dominion shall be even unto the end. He
delivereth and rescueth, and he worketh signs and wondersin
heaven and in earth, who hath delivered Daniel fromthe power
of thelions.!
Theinfluence of Daniel continued in thereign of Cyrusthe Persian?The
monotheistic faith, teachings and reforms of Zoroastrianism strongly
suggests that this religion arose through the influence of Daniel in the
Medo-Persian Empire. Apart from the biblical evidencefor the source of
Zoroastrianism no other can be found.

Zoroastrianism seemsto have slowly decayedintofireworship. Early
reliefs show the king praying to Ahura Mazda before a flaming altar.
However, later the king appears on coinswithout AhuraMazda, dressed
in the costume of a fire priest, praying directly to a fire. This change
occurred around the late 5% or 4™ century BC.2 Theworship of fire, Agni,
isalso of importance to the Vedic people.

When Alexander the Great conquered the Persian Empire around 330
BC, theold structure of worship appearsto have broken down compl etely
and about the worship of Mithrain Persia no more is heard:* However,
the worship of Mithra spreadsto other parts of the world. In the Roman
Empire,

Mithraismisa western mystery cult which sprang into existence

inthelast century BC and flourished during thefirst centuries of

the Roman empire. Its adherents were almost exclusively small
groupsinthe Roman army. Renan’ sfamous and too-often quoted
dictum “ If the world had not become Christian, it would have
become Mithraic” ®

and further,

Daniel 6:25-27.

Daniel 6:28.

3. Ehsan Yarshater - editor, The Cambridge History of Iran, Volume 3(1),
Cambridge University Press, 1983, page 101.

4. Encyclopaedia Britannica, 15th Edition, Macropaedia VVolume 12, page 289.

5. Ehsan Yarshater, page 566.
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In the Roman Empire from about the year 136 AD onward, there
are hundreds of dedicatory inscriptionsto Mithra.!
However, Mithraism had evolved to become acceptable to the Roman
worldand it wasareligion of loyalty to theemperor. Prior to Constantine's
timeit was the chief opponent of Christianity in the Roman Empire.

The Roman Empire at it's peak (2™ ¢ AD) extended over Italy, Spain
and Portugal, Britain, France, Belgium, Germany west of the Rhine,
Switzerland, Rumania, Balkans, AsiaMinor, Syria, Egypt and North Africa
The last Roman Emperor was dethroned in 476 AD and in the confusion
that followed Europeentered the Dark Ages (476t0 918 AD). Christianity
spreads in Europe, and the Papacy develops.

During thistime, the Arabs develop asacivilization (7" to 12"c AD)
which was far advanced to anything in Europe. Their basis was India,
Persiaand Greece. Around the 11" ¢ AD, pilgrimages began to the Holy
Land and a new code of chivalry developed - to give ones life for the
defenseless and the church. There were four principal crusades and the
first wasfrom 1096AD to 1099AD. From around 1300 to 1500 AD, Europe
transitioned from its medieval culture to modern times.

In India, thefirst evidence of Vedic worship isseenin 183 BC in the
Sunga Empire,

For somefifty yearsMauryan kingscontinued torulein Magadha

until about 183 BC when Pusyamitra Sunga, a brahman general

of Brhadratha, the last Mauryan king, succeeded in gaining

power by a palace revolution. Pusyamitra was a supporter of

the orthodox faith and revived the ancient Vedic sacrifices,

including the horse sacrifice.?
Most scholars agreethat the Sungaswere the ancestors of the Brahmins,
though they were not called Brahminsat thistime. However, their affinity
totheVedic practicesand the usage of Mitraintheir names(Pusyamitra’s
sonwas called Agnimitra) are evidencethat they were Vedic people. The
Sungaswereoverthrown by theKanvasin 72 BC, and the Kanvadynasty
cametoanendin 28 BC. The Kanvasare also considered in the Brahmin
ancestry.2 The Sungas and the Kanvas were weak empires which did not
last very long.

Thus the present Brahmin race can be traced from the Sunga empire

1. Encyclopaedia Britannica, 15th Edition, Macropaedia Volume 12, page 289.
A.L. Basham, The Wonder That Was India, Rupa & Co, 1994, pg 58.
3. Encyclopaedia Britannica, 15th Edition, Micropaedia VVolume V, page 697.
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through Persiato western Asia. They were nomads and their gods were
inspired by natureand sacrificeisanimportant part of their ritual . However,
“ Sacrificial ritual wasbeginning to bereplaced by the practice
of bhakti (personal devotion), positing a personal relationship
between the individual and the deity” *
The numerous vedic deities | ost significance and,
Thenumeroussolar deities of the Vedasweremerged in Hinduism
into a single god, usually known as Surya (“ the Sun” )2
Numerous temples of the sun are found in Gupta and medieval times.
Amongst these is the “Black Pagoda” of Konarak, Orissa, built in the
13th century AD. This sun temple contains very explicit pornographic
scul ptures.®

After thefall of the Sungas and Kanvas nothing significant is heard
of the Brahmin ancestors for a while and there was religious and social
harmony in theland,

Till the close of the sixth century AD different religious sects

lived together in admirable harmony. 4
However, after thedesth of Harshavardhanain 647 AD, hisempirecrumbled
and there was great confusion in India. From this confusion arose the
Rajputs,

The Rajputs maintained their unchallenged supremacy over

northern Indiafromthe death of Harshato thefirst Turkinvasion.

That iswhy, the period between 647 to 1200 AD isknown asthe

Rajput period.>
and

The Raj putswer ethe descendants of Sakas, Hunas, and Kushans

who came to India and settled here. Later, they entirely mixed

themselves in the Indian society and almost lost their
individuality.®
The foreign origin of the Rajputs is based on the fact that the word
Rajput does not appear in ancient Sanskrit literature prior to the rise of
the Hunas.”

1. Encyclopaedia Britannica, 15th Edition, Micropaedia Volume V, page 356.

2. A.L.Basham, The Wonder That Was India, Rupa & Co, 1994, page 315.

3. A.L. Basham, pages 363-364.

4. K.A. Nilakanta Sastri and G. Srinivasachari, Advanced History of India, page
305.

5. K.L. Khurana, Political and Cultural History of India, 1992, page 359.

6. Ibid, page 289.

7. 1bid, page 359-360
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Khurana points out the salient features! of the Rajput period,

1. Indiaremained free from foreign attacks during the Rajput
period except for amild invasion of Sindh by Arabs. This
invasion also proved to be ineffective due to the sudden
death of Muhammad bin Qasim, the leader of the Arabs. The
absenceof foreignraidsrendered the peoplelazy and uncaring
of military preparations. Thefeeling of patriotism wasgetting
weak and it affected the national unity. Moreover, it created
a sense of superiority and pride among Indians that they
were omnipotent.

2. Indiahad norelationswith the other countries of theworld.
It made the Indian civilization and culture to stagnate.
Relations with China and the West were snapped due to
political changesin Central Asia. Having been cut off from
intercoursewith progressive countriesIndiacould not forge
ahead.

3. It is stated by foreign travelers like 1bn-Batuta that
prostitution wasnot considered asan evil. Therewereseveral
shortcomings in religion. People were habitual of drinking.
Morality, chastity and religious contemplation had bidden
adieu, and intoxication and luxury were the order of the day.
The monasteries and dwelling places of monks and nuns
had become the centers of immorality and luxury.

4.  TheentirenorthernIndiawasdividedintosmall principalities.
These always remained at daggers drawn with one another.
The political unity of Indiareceived a great setback during
this period. These small kingdoms were getting weaker all
the more day by day due to their mutual conflicts. They
failed to patch up their difference even at thetime of foreign
attacks.

5. The presence of Charans and Bhats (bards) was a new
feature of the Rajput period. They were appointed at the
courts to recite poems in praise of their masters. They also
used to sing the heroic deeds of the ancestors of Rajputs.
They used to accompany the army to the battlefield. Their
duty wasonly to sing the heroic deedsand rouse thefeelings
of courage and bravery in the soldiers. They often used to
act as messengers.

1. K.L.Khurana, Political and Cultural History of India, 1992, page 362.
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Further the caste system was the foundation stone of the Rajput
society. The posts of Purohitas (family priest or court chaplain) were
reserved exclusively to the Brahmin ancestors and the posts were
hereditary. These Purohitas were never given capital punishment since
they were considered an authority in thefield of religion and spiritualism
and they seem to have been the chief advisors to the king during the
Rajput period. The Rajput society was marked by alack of unity, mutual
quarrels and pride. Sati system, child marriage and female infanticide
were evil practices rampant.!

Thusbased on these evidenceswe can seethat the Brahmin ancestors
and Rajputs set up the caste system during the Rajput period to control
the Dravidian population of Indiawhich constitute about 88% of India’s
population today. The Brahmin ancestors became the religious leaders
and the Rajputs, the rulers or Kshatriyas. Thiswas the beginning of the
mythical race called the Aryans. The foreigners who were involved in
trade were later included as the Vaishyas®.

It is often amusing to read the contradictions of historians when
describing the Rajputs. They are described as brave and valorous, but
withwhom? Their warswere basically internal fighting with one another
due to personal conflicts and mutual jealousies.

During the Rajput period the Brahminsand K shatriyas devel oped the
Laws of Manu or Varnashrama Dharma in order to bring racism into
Indian society under the guise of religion. They elevated themselves as
asuperior caste by birth and degraded the Dravidiansasalower caste by
birth. The Deivanayagams write?,

In Northern India after the reign of Harsha, that isin the 7th

c.AD.,thereignof ‘Huns' started spreadingandthey arereferred

to as demonic hordes by the historians. Huns were the cruel

rulers who tyrannically suppressed and oppressed the

Dravidiansinnorthernindiafrom7thc.A.D.to12thc.A.D. During

this period the 1) Persians 2) Greeks 3) Sakas 4) Romans 5)

Kushans and the 6) Hunswho cameto Indiain different periods

without any religion were united as Aryans (Sanskrit word for

noble) and were ruling. During this time, the Aryan laws like

Manudharma Sasthra, which elevate the Aryans (foreigners)

and degrade the Dravidians (Indians) were devised.

1. M. Deivanayagam and D. Devakala, Christianity in Hinduism, Dravidian
Religion Trust, 1997, page 107.
2. Dravida Samayam, June 1998






Chapter 6
Racism Today

Racismtoday ishased onone’ sskin color or varna. Asawell-devel oped
theory in the world society is a fairly recent phenomenon. The
Encyclopedia Britannica states that,

The 18th century was predominantly environmentalist in its

outlook; the science of that day tended to attribute social

behavior either to climatic and geographical environment or to
sociocultural factors. Racism as a widely accepted “ scientific”
theory of behavior did not appear until the 19th century, which
wasthe age of racismpar excellence. Although Charles Darwin
himself was not a racist, his theory of biological evolution was
extended to social evolution, giving birth to thetheory of social

Darwinism. Mankind was regarded as having achieved various

levels of evolution, culminating in the white-European

civilization. These stages of evol ution werethought to berelated

to the innate genetic capabilities of the various peoples of the

world. By the second half of the 19th century, racismwasaccepted

as fact by the vast majority of Western scientists, and various

forms of it were popularized through the writings of Joseph-

Arthur, comte de Gobineau. Houston Stuart Chamberlian,

Rudyard Kipling, Alfred Rosenberg, and Adolf Hitler.

If thistype of racism was prevalent in Shakespeare’ s day, he would not
have written his play Othello which portrays a black man marrying a
white woman early in the 17t century!

A question naturally rises as to why this type of racism which is
prevalent today, arose in the world society in the 19th century, though it
has been prevalent in India from about the 8th century, that is from the
time of of the Rgjputs. Theanswer isfoundinthefact that in 1794 William
Jones started publishing his translation of Manu Dharmawhich wasin
Sanskritinto English. TheBritish Dictionary of National Biography states,

Asagreat Jurist Jones under stood that the power of Englandin

India must rest on good administration, and that thefirst requisite

was to obtain a thorough mastery of the existing systems of law

in India, and to have them codified and explained. In short, in

his own words, ‘he purposed to be the Justinian of India’

(TEIGNMOUTH, ii. 88). With thisideain hismind, hedecided to
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prepare a complete digest of Hindu and Muhammadan law, as
observed in India : and to assist himin the colossal labor he
collected round him learned native pundits and Muhammadan
lawyers. He did not live long enough to compl ete this task, but
he was enabled to publish the first stages in his masterly
rendering of the ‘Institutes of Hindu Law, or the Ordinances of
Menu (Manu), 1794.........

The Brahminswere quick to portray Manu Dharmaas the Hindu law,
and through the translation of William Jones this poison entered the
society of the world. As stated earlier racism was accepted as fact by a
vast majority by the second half of the 19th century and many European
scholarsunder it’ sinfluence started identifying with the Brahmins. A.A.
McDonnell in his book titled ‘India’s Past’ (Oxford, At the Clarendon
Press, 1927) writes,

“ Thiswork summarizes India’ sintellectual history, whichinits

various aspects has been the subject of my studies for slightly

more than half a century (1875 to 1926). It sets forth in nine
chaptersthe mental development of the most easterly branch of

Aryan civilization since it entered India by land till it camein

contact by sea with the most westerly branch of the same

civilization after a separation of at least 3,000 years. The four
centuries that have since elapsed (1498 to 1926) are here
touched upon only as showing the most recent distribution of
theIndian vernacularsand therise of their literature, aswell as
the process by which the devel opment of the purely indigenous
period gradually became known to the new-comers from the
west....These two civilizations, starting from a common source,
have after a separation of at least 3,000 years again become
united during the last four centuries, representing together a
quarter of thetotal of the earth’ sinhabitants. During these four
centuries the new-comers from the west have gained
acquaintance with and recovered the history of India’s past
mental development. At this, as set forth in the following pages,
will, | trust, contribute something to clearer mutual
under standing by two civilizations which in their origin were
one and the same” .

Remember Hitler whoidentified himself with themythical Aryanrace,
and theworldisyet to recover from Nazism. If racism wasto be eradi cated,
there must be a specific and coordinated action both within the
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communities themselves and society at large, particularly through the
educational system from pre-primary school, upwards and onwards . In
Indiapresently thereverse of thisishappening. Religious organizations
like the VHP raise massive funds at home and abroad under the guise of
charity, but use it to promote violence and communal hatred through
historical deception.

Thus, racism is destructive to the world society and it is the
responsibility of every Christian to be asalt against this poison. God's
Word says,

Do not be deceived; God is not mocked, for whatever a man

sows, that he will also reap. For he who sows to his own flesh

will fromtheflesh reap corruption; but hewho sowsto the Spirit

will fromthe Spirit reap eternal life. Galatians 6:7-8



Chapter 7
The Significance of

Sanskrit

The earliest epigraphic evidence on languages employed in India
comes from the inscriptions of Asoka inscribed in third century B.C.
Asokatook care that his messages wereintelligibleto all and he used a
particular kind of Prakrit. Even more remarkable is the fact, which has
been recently discovered, that for those people who at the timelived in
Afghanistan, hismessagewasgiven in Greek aswell as Aramaic. One of
the Greek inscriptionsisatranslation of the Kalinga Edict, and the Greek
of theinscriptionsis not inferior in style to the classical Greek of Greek
literature. In such circumstances neglect of Sanskrit by Asoka, if the
languagewasin use, would be contrary to all his practice.! So, theabsence
of Sanskritin hisinscriptionsindicatesthat it did not exist at that time, as
otherwise he would have certainly used it.

Before Christ in India there were many foreign invasions which
introduced many foreign languages. These mixing with the early Indian
languages led to what is often called a Prakrit which was diverse in
nature. Thefirst evidence of classical Sanskrit isattested by aninscription
dating around A.D.150 in the Brahmi script.2® It records the repair of a
dam originally built by Chandragupta Maurya, and also contains a
panegyricinversewhich can beregarded asthefirst literary composition
in classical Sanskrit. It is at Girnar in Kathiawar and was inscribed by
Rudradamana, the Saka Satrap of Ujjayini, on the samerock onwhichthe
Fourteen Rock Edicts of Asoka were also found. It is significant that
Rudradamana employed classical Sanskrit in aregion where about four
hundred years before him Asoka had used only Prakrit.

A key evidence often presented in the dating of SanskritisPatanjali’s
Vyakarana- Mahabhasya(Great Commentary). The Mahabhasyaisboth
adefense of the grammarian Panini against his chief critic and detractor
Katyayana and a refutation of some of Panini’s aphorisms. Patanjali is
dated anywhere from 2nd ¢ BC to 5th c AD*.

Nirad C. Chaudhuri, Hinduism, Oxford University Press, 1979, page 38.
Ibid, page 39.

R. Venkataraman, I ndian Ar chaeology, Ennes Publications, 1985, page 223.
The New Encyclopardia Britannica, Micropaedia Vol VI, 1982, page 793.

PN
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On Patanjali’ sdate, the composition of the Mahabhasyaanditsearly
tradition, Joshi and Roodbergen writet ,

Itisnearly unanimously agreed that Patanjali haslived around
140 BC. But as stated by Winternitz, we are not in a position to
confirm that this is the correct date. The question largely de-
pends on the other question, namely, whether Patanjali wasthe
author of the examples he quotes. According to Tarn, thereis
nothing conclusive in Patanajli’s assumed date, precisely be-
cause his grammatical examples are, or in any particular case
may be, not necessarily his own composition but traditional
examples. Nor are the dates assigned to Panini and Katyayana
inthefourth and third century BC morethan a working hypoth-
esis, that is, ornate guesswork.

Theperiod 1¥cBCto 18cAD isextremely significant in thehistory of
India. The Sakas (Scythians) were one of the three main groups who
supplanted the Greeksin the North West. The otherswere the Pahlavas
(Parthians) and Kushans (Y euh-Chih). The North West was divided into
several petty Greek Kingdoms which easily fell victim to the great wave
of Scythianswhich took placein the middle of thefirst century B.C. The
Indo-Scythian empire of the Sakas was conquered by the advancing
Indo-Parthians, upon the coins of whom appear names? such as
Gondophares, Orthagnes, etc. The date of Gondophares? is firmly
established by the Takht-i Bahi inscription of the year 103, whichisalso
dated to thetwenty-sixth year of Gondophares’ reign. Thefirst date must
be reckoned according to the “era of Azes’ (57 B.C.) and therfore
corresponds to 46 A.D., while the accession year of Gondophares is
consequently 20 A.D.

Tradition®* records that Thomas set out for Indiaimmediately after
the Crucifixion, i.e. 30 A.D., thus the appearance of Gondopharesin the
Acts of Thomas is therefore chronologically acceptable.! Thus during
Gondophares' rule the apostle Thomas brought the first knowledge of
Christianity to India.2345

1. S.D. Joshi and JA.F. Roodbergen, Patanjali’ sVyakarana-M ahabhasya, Poona
University Press, 1976, No. 11, pagei.

2. A.D.H. Bivar, The Cambridge History of Iran, Vol 3 (1), Edited by Ehsan
Yarshater, Cambridge University Press, 1983, page 197.

3. Wright, The Apocryphal Actsof the Apostle, page 146.

4. A.T.Olmstead, The Chronology of Jesus’ life, Anglican Theological Review
XXIV. 1 (Evanston, Ill. 1942), page 23.

5. A.L.Basham, The Wonder that was India, page 61.
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The Sakasinthe North West of Indiabrokerelationswith thelranians
and were under the dominion of the Pahlavas. Therewere two dynasties
of Saka Satrapaswith considerableindependence on behalf of the Pahlava
suzerains, but asregardstolanguage and culture, the Sakas mostly adopted
those of the Pahlavas. The Pahlavaswere soon driven out by the Kushans
and in Kanishka's reign gained control of the western half of northern
India. However, the Sakas maintained control of their territory. Sukumari
writes?,

Following Alexander’s campaigns, an extensive area of north-

ern India came under the rule of Greek governors. The second

century BC saw the establishment of the Satavahana kingdom

on the Godavari of Andhara, which flourished for a couple of

centuriesuntil in 30 BC it even challenged Magadha. Magadha

itself was experiencing a slow decline, owing to foreign inva-
sions. The first of these invaders, the Sakas and the Bactrian

Greeks, penetrated into Kapisa, upper Kabul and Gandhara

and from there passed on to the Yamuna and the lower Indus

Valley, and at timesraided neighbouring areas. Later, the Saka

power was threatened by the Pahlavas, that is, the Parthians.

Greek rulein India virtually came to an end in 30 BC, and the

Sakasremained in power inthewhole of northern India. Around

100 BC the nomadic Kushan tribes from Sinkiang overran

Bactria, and arrived in India early in the first century AD. The

first Kushan king Kujula Kadphi ses defeated the Parthiansand

conquered Kabul. His successor Wima attacked Gandhara

(c AD 50), defeated and overthrew the Sakas and occupied the

Indus Valley and some easter n areas upto Surasena. Around AD

78 Wima's successor Kanishka | ascended the throne and over-

ran northernindia. Thisdate, AD 78, isacknowledged as mark-

ing the beginning of the Saka era.

Thestonepillar inscription?® of SamudraGupta(AD 330to 380) written
in Sanskrit and alate Brahmi script called the Gupta script is an undated
inscription incised on an Asokan pillar at Allahabad. Composed by
Harisena, a commander-in-chief of the king it describes elaborately the

1. Sukumari Bhattacharji, History of Classical Sanskrit Literature, Orient
Longman, 1993, page 17.

2. RVenkatraman, I ndian Archaeology (A Survey), Ennes Publications, 1993,
page 224.

3. D.B. Diskakar, Selections from Sanskrit Inscriptions (2™ to 8" ¢ AD),
Classical Publishers, 1977, page 23-43.
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moral, intellectual and military achievementsof thisking. Thisinscription
possibly dates 350 AD.

Candra Guptall (AD 380 to 415) subjugated the Sakaterritories, and
Sanskrit which developed in the Pahlava-Saka Empire gained eminence
inthe GuptaEmpireasevidenced by the Allahabad i nscription of Samudra
Guptamentioned earlier. During hisreign, art, architecture and scul pture
flourished and the cultural development of ancient Indiareached itsclimax.
However, this change is certainly due to the Pahlava-Saka language,
literature, art and culture now part of the Gupta Empire.

Another interesting fact isthat the Allahabad inscription of Samudra
GuptamentionsKing Vishnugopaof Kanchi (Pallavas4™to 9" c AD) who
was defeated by Samudra Gupta and then liberated about the middle of
the 4"c AD. Thesouthern Pallavasareoften linked with the North Western
Pahlavas, however, thisisnot conclusive. Through theseinvasions, the
Gupta language and culture spread south.

The spread of Sanskrit South is first evidenced by the Talagunda
stone pillar inscription of Kadamba Kakusthavarman® in the Shimoga
District, Karnataka dated between 455 and 470 AD. It is written in late
southern Brahmi inscribed in thereign of Santivarman (450to 470 AD). It
is apostthumous record of Kakusthavarman.

Sanskrit then spreads in the South evidenced by the inscriptionsin
Early Grantha, dating from the 5th to 6th c. AD on copper plates and
stonemonumentsfrom thekingdom of the Pallavasnear Chennai (M adras).
The Grantha al phabet, which belongs to the writing system of southern
India, was developed in the 5" c. AD to mainly write Sanskrit. From the
fifth century A.D. classical Sanskrit isseen to be the dominant language
intheinscriptionswhichindicatesthat Sanskrit wasreplacing thedial ects.

Further more research on the devel opment of writing scriptsin India
certainly puts a rather late date on these Sanskrit writings. Until the
discovery of thelndusValley Civilizationin 1920, ancient Indiaseemingly
had two main scripts in which languages were written, Brahmi and
Kharosti. One theory is that the Brahmi script developed under Semitic
influence around 7" ¢. BC, and was originally written from right to left,
however, in Indiait isfound from the 5" c BC written left to right. A coin?

1. R Venkatraman, Indian Archaeology (A Survey), Ennes Publications, 1993,
page 224.
2. The New Encyclopaedia Britannica, Micropaedia Vol Il, page 226.
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of the 4th ¢ BC found in Madhya Pradesh, is inscribed with Brahmi
characters running from right to left.

The Kharosti script cameinto being during the 5"c. BC in northwest
India which was under Persian rule. Although the origin of the Brahmi
script isuncertain, the Kharosti script is commonly accepted as a direct
descendant from the Aramaic alphabet. The direction of writing in the
Kharosti scriptisasin Aramaic, from right to | eft.

Inthelater centuriesof itsexistence, Brahmi gaverisetoeight varieties
of scripts. Three of them - the early and late Mauryas and the Sunga -
becamethe prototypes of the scriptsin northern Indiainthe 1¢c. BCand
AD. Out of these devel oped the Guptawriting which was employed from
the 4" to the 6™ c. AD. The Siddhamatrka script devel oped during the 6%
c. AD from the western branch of the eastern Gupta character. The
Siddhamatrka became the ancestor of the Nagari script which isused for
Sanskrit today. The Nagari developed in the 7" to 9" c. AD, and has
remained essentially unaltered since.

However, certain other factors need to be considered to get the
complete picture of script development in India. In 1920 archaeol ogists
announced the discovery of extensive urban ruinsin the Indus Valley
which pre-dated the earliest literary sources and which caused scholars
working on ancient textsto re-examinetheir viewson the different phases
of Indian culture. The Rig VVedawhich speaksin such derogatory terms of
the enemies subdued by the Aryan tribes, givestheimpression that they
were all savage barbarians. The Brahmins ancestors for centuries have
degraded the original inhabitants of India with the intention of self
elevation, preservation and oppression. These ancient dwellersin India
were Dravidian, and in fact, their culture had developed a highly
sophisticated way of life which compares with that of contemporary
urban civilizations in Egypt and Mesopotamia

The extensive excavations carried out at the two principal city sites,
Harappa and M ohenjo-Daro, both situated in the Indus basin, indicates
that this Dravidian culture was well established by about 2500 B.C., and
subsequent discoverieshaverevealed that it covered most of the Lower
IndusValley. What we know of thisancient civilization isderived almost
exclusively from archaeol ogical data since every attempt to decipher the
script used by these people hasfailed so far. Recent analyses of the order

1. The New Encyclopaedia Britannica, Macropaedia Vol 9, page 450.
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of the signson theinscriptionshaveled several scholarsto theview that
the language is not of the Indo-European family, nor is it close to the
Sumerians, Hurrians, or Elamite, nor can it be related to the structure of
the Munda languages of modern India. If it is related to any modern
language family it appears to be Dravidian akin to Old Tamil, presently
spoken throughout the southern part of the Indian Peninsula.

What this points to is the existence of a system of writing far more
ancient than what wasoriginally considered. For instancewhen theIndian
scripts are grouped, the southern scripts form a class of their own. The
Granthaal phabet, which belongsto thewriting system of southern India,
developed in the 5" c. AD and was mainly used to write Sanskrit.
Inscriptionsin Early Grantha, dating from the 51 to 6™ c. AD are on copper
plates and stone monuments from the kingdom of the Pallavas near
Chennai (Madras).

A key areaof error islinguistic research, andin Indiait isbased onthe
erroneous Aryan theory projecting civilization in Indiaas uncivilized till
the entry of the so called Aryans. Today, groups like the RSS and VHP
will vehemently deny this theory realizing the implication of the Indus
Valley discovery in 1920. Scholarswrite!,

During the Middle Ages various suggestions had been put for-

ward with regard tolanguage devel opment, but religious preju-

dices freguently stood in the way of a correct under standing of
historical processes; thus onewidespread view wasthat all lan-
guages somehow descended from Hebrew. Then is his justly fa-
mous Anniversary Discourse of 2 February 1786 (published in

Asiatick Researches 1.415-431 (1788)) Sir William Jones

brought basic features of Sanskrit to the attention of western

scholars. He contended that Sanskrit, Greek and Latin stemfrom

a ‘common source, which perhaps, no longer exists' and sur-

mised that Germanic and Celtic derive from the same source

‘though blended with a very different idiom'. .........

A good deal of what will be said in the following paragraphsis
speculation. Linguistic reconstruction can hardly ever be
‘proved’; only very rarely do further discoveriesconfirmthere-
constructionsat which scholarsarrived on theoretical grounds.

1. The Cambridge History of the English Language, Vol 1, The Beginnings to
1066, edited by Richard M. Hogg, Cambridge University Press, 1992, pages
26&27.
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The last statement is so important to remember: Linguistic reconstruc-
tion can hardly ever be‘proved’; only very rarely do further discoveries
confirm the reconstructions at which scholars arrived on theoretical
grounds.

The influx of foreign invaders through the North West over the
centuries, forced the Dravidian culture South. Originally Grantha was
used for writing Sanskrit only, and Sanskrit was later transliterated with
Nagiri after the 7" c. AD. Scholars over the years have indicated that
many Hindu writings have been tampered with, and certainly this could
have happened during the transliteration process. The later varieties of
the Grantha script were used to write anumber of Dravidian Languages,
and the modern Tamil script certainly seemsto be derived from Grantha.

The scriptures of Hinduism are written in Sanskrit, and epigraphic
evidence clearly showsthat they could not have been written before the
second century A.D. The Christian thought is seenin the Hindu scriptures
and thisinfluencetracesback to Christian Gospel preached by the Apostle
Thomasfirst to the Pahlavas.

The bibliographical evidences indicate that the Vedas are written in
the Granthaand Nagari scripts, and according to tradition VedaVyasa, a
Dravidian, compiled and wrote the V edas. The Grantha script belongsto
the southern group of scripts and Veda Vyasa being a Dravidian would
certainly have used it. Since the earliest evidence for Granthaisonly in
the 5" c. AD, the Vedas were written rather late.
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Chapter 8
Brahmanas and Samanas

Regarding ancient philosophy, Megasthenes! states:
All that has been said regarding nature by the ancients is as-
serted also by philosophers out of Greece, on the one part in
India by the Brachmanes, and on the other in Syria by the people
called the Jews.
Megasthenes also states that the Jewish writing is the earliest of all
these. Also, the Jews divided their scriptures into three books, often
called the TaNaK:
 Torah (Books of Moses)
» N'vi-im (Prophets)
» K'tuvim (Writings)
The Jewi sh dispersion spread worldwideincluding Indiaafter the breakup
of the Israel and Judah around the 6th ¢ BC.

The society? of India in Megasthenes time was divided in seven
classes. The philosophersarethefirstin rank but form the smallest class
in point of number. Their services are employed privately by persons
who wish to offer sacrifices or perform other sacred rites, and also pub-
licly by thekingsat what iscalled the Great Synod, wherein at the begin-
ning of the new year al the philosophers are gathered together before
the king at the gates, when any philosopher who may have committed
any useful suggestion to writing, or observed any means for improving
crops and the cattle, or for promoting the public interests, declares it
publicly. If any one is detected giving false information thrice, the law
condemnshimto besilent for therest of hislife, but hewho givessound
advice is exempted from paying taxes or contributions.

The second class consists of the husbandmen who form the bulk of
the population, and are in disposition most mild and gentle. They are
exempted from military service and cultivatethe land undisturbed by fear.
They never go to town, either take part in its tumults, or for any other
purpose.

1. Ancients India as described by Megasthenes and Arrian (A translation of the
fragments of the Indika of Megasthenes collected by Dr. Schwanbeck and if the
first part of the Indika of Arrian), by J.W.McCrindle, Trubner & Co, London,
1877. Frag XLII, page 103-104.

2. Ibid Frag XXXIlI1, page 83-86.
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The third class consists of herdsmen and hunters who alone are
allowed to hunt and to keep cattle. The fourth class consists of those
who work at trades, of those who vend wares, and those who are em-
ployedin bodily labor. Thefifth class consists of fighting men. Thesixth
class consists of the overseers, to whom is assigned the duty of watch-
ing all that goeson, and making reports secretly to theking. The seventh
class consists of the councilors and assessors of the king. To them
belong the highest posts of the government, the tribunal s of justice, and
the general administration of public affairs.

No oneis allowed to marry out of his class or exchange one profes-
sion or trade for another, or follow more than one business. However, an
exception is made in favor of the philosopher who for his virtue is al-
lowed this privilege. The division of the society into seven classes is
also recorded by Arriant.

M egasthenes makes a distinction in the philosophers?. He makes a
division of the philosophers saying that they aretwo kinds- onehecalls
the Brachmanes and the other the Sarmanes. He states,

The Brachmanes ar e best esteemed for they are more consistent

intheir opinions. They liveinasimplestyleand lieon bedswith

rushesor skins. They abstain from animal food and sexual plea-
sures and spend their timein listening to serious discourse and

in imparting their knowledge to such as will listen to them.

Though after living in this manner for 37 years, they return to

regular life of ease, eat flesh, marry many wives and have chil-

dren.

The Sarmanes live in the woods, where they subsist on leaves of
trees and wild fruits, and wear garments made from the bark of trees.
They abstain from sexual intercourse and fromwine. The Sarmanesknew
no God 3, and Buddhist and Jainswho areagnostics, areclassifiedinthis

group.

M egasthenes makes a further distinction* amongst the Brachmanes.

1. Ancients India as described by Megasthenes and Arrian (A translation of the
fragments of the Indika of Megasthenes collected by Dr. Schwanbeck and if the
first part of the Indika of Arrian), by JW.McCrindle, Trubner & Co, London,
1877, page 208-212.

2. |bid Frag XLI, page 97-103.

3. Ancient Indiaasdescribed by Megasthenes and Arrian, Ramachandra Jain, 1972.
page xxiii

4. |bid Frag LIV, page 120-122.
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In one instance he states that among the Brachmanes in India a sect of
philosophers who adopt an independent life, and abstain from animal
food and all victual s cooked by fire, being content to subsist uponfruits,
which they do not gather from the trees, but pick up when they have
dropped to the ground, and their drink isthe water of theriver Tagabena
(probably the Tungabahadra, alarge affluent of the Krishna). Through-
out lifethey go about naked, saying that the body hasbeen given by the
Deity asacovering for thesoul. They hold that God islight, but not such
light as we see with the eye, not such as the sun or fire, but God iswith
them the WORD, by which term they do not mean articul ate speech, but
the discourse of reason, whereby the hidden mysteries of knowledge are
discerned by the wise. They maintain that all men are held in bondage,
like prisoners of war, to their own innate enemies, the sensual appetites,
gluttony, anger, joy, grief, longing desire, and such like, while it is only
the man who has triumphed over these enemies goesto God.

Henceinancient India, prior to the Christian era, thereweretwo types
of philosophers - Brachmanes and Sarmanes, also called in literature as
Brahmanas and Sramanas, who were theists and agnostics respectively.
Also amongst the Brahmanas, there were some who lived an austerelife
while others though living an austere life for a while, transitioned to
regular family life with comforts.

Hencein ancient India, prior to the Christian era, thereweretwo types
of philosophers - Brachmanes and Sarmanes, also called in literature as
Brahmanas and Samanas, who were theists and agnostics respectively.
Buddha is often referred to as samana Gautama. Also amongst the
Brahmanas, therewere somewho lived an austerelifewhile othersthough
living an austere life for a while, transitioned to regular family life with
comforts.

Many scholars link the Brahmanes (or Brahmanas) with the Vedic
ancestors of the modern day Brahmins and the Tevijja Suttaistypically
quoted as evidence. However, With the above evidence in the back-
ground, lets investigate the Tevijja Sutta. First in verse 2 we see that
these Brahmanas were wealthy.

Now at that time many very distinguished and wealthy Brah-

mans wer e staying at Manasakata; to wit, Kanki the Brahman,

Tarukkhathe Brahman, Pokkharasadi the Brahman, Janussoni

the Brahman, Todeyya the Brahman, and other very distinguished

and wealthy Brahmans.
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Then we seein verse 10 that these Brahmanas taught various paths
of salvation to Brahman
'Concer ning the true path and the fal se, Gotama. Various Brah-
mans, Gotama, teach various paths. The Addhariya Brahmans,
theTittiriya Brahmans, the Chandoka Brahmans|the Chandava
Brahmansg], the Bavharija Brahmans. Areall those saving paths?
Are they all paths which will lead him, who acts according to
them, into a state of union with Brahma?
"‘Just, Gotama, as near a village or a town there are many and
various paths, yet they all meet together in thevillage -- just in
that way areall the various pathstaught by various Brahmans-
- the Addhariya Brahmans, the Tittiriya Brahmans, the
Chandoka, Brahmans, the Bavharija Brahmans. Are all these
saving paths? Are they all paths which will lead him, who acts
according to them, into a state of union with Brahma?'
Brahman is defined by the Brahma Sutras (1.1.2) asthe Omniscient, Om-
nipotent, all merciful Being fromwhom proceed the origin of all things. To
aBrahmana, Brahman is God.

Regarding the three Vedas, there is nothing in the Tevijja Sutta to
indicate that it refers to the Rig, Yaur and Sama, rather the opposite
seems apparent. On the contrary in verse 25 of the the Tevijja Sutta
Buddha clearly states that calling on Indra, Soma and Varuna are non-
Brahmanic qualities.

'In just the same way, Vasettha, do the Brahmans versed in the

Three Vedas, -- omitting the practice of those qualities which

really make a man a Brahman, and adopting the practice of

those qualitieswhich really make men non-Brahmans-- say thus:

"Indra we call upon, Soma we call upon, Varuna we call upon,

Isana we call upon, Pajapati we call upon, Brahma we call

upon!" Verily, Vasettha, that those Brahmansversedin the Three

Vedas, but omitting the practice of those qualities which really

make a man a Brahman, and adopting the practice of those

qualities which really make men non-Brahmans -- that they, by
reason of their invoking and praying and hoping and praising,
should, after death and when the body i sdissol ved, become united
with Brahma verily such a condition of things canin no wise be!*

Also asindicated earlier, the Jewish scripturesfamiliar worldwide are
certainly a possiblity as the three Vedas. Also from verse 25, we can
conclude that the Rig Vedic practices were in existence, however, these
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were considered evil and Buddha praises in verse 81 those Brahmanas
who live an austere life throughout their lives
"Then you say, Vasettha, that the Bhikkhu is free from household
and worldly cares, and that Brahma isfree from household and
worldly cares. Istherethen agreement and likeness between the
Bhikkhu and Brahma?'
'Thereis, Gotama!
Very good, Vasettha. Then in sooth, Vasettha, that the Bhikkhu
who is free from household cares should after death, when the
body is dissolved, become united with Brahma, who is the same
-- such a condition of thingsis every way possible!
'And so you say, Vasettha, that the Bhikkhu is free from anger,
and free from malice, pure in mind, and master of himself; and
that Brahma is free from anger, and free from malice, pure in
mind, and master of himself. Then in sooth, Vasettha, that the
Bhikkhu who is free fromanger, free frommalice, purein mind,
and master of himself should after death, whenthe body is dis-
solved, become united with Brahma, who is the same-such a
condition of thingsis every way possible!’
The word Bhikku means disciple. Hence what we see here are the
Brahmanas as described by Megasthenes and these are distinct from
thosefollowing the Rig Vedic ways, which isconsidered non-Brahmanic.

Unfortunately, translating Brahmanas as presently day Brahmins
seemsto be acommon problem today amongst some scholars. A scholar
named John Richards (on the web) has translated the Dhammapada,
verse 388 as

Abrahminiscalled so by breaking with evil deeds. It isby pious

behaviour that amaniscalled a man of religion, and by casting

out blemishes one is called one gone forth.

However, another web site correctly translates the same verse as
Because he has discarded evil, he is called a Brahmana; be-
cause helivesin peace, heiscalled a Samana; because he gives
up theimpurities, heis called a Pabbajita - recluse.



Chapter 9

Religions and Worships of Indiain
the Pre-Christian Era

Whileworship isuniversal, areligion requires literature, philosophy
or theology.! A distinction between worship and religionismade on this
basis. In the pre-Christian era there were two known worships,

*  Dravidian worship

*  Vedicworship

Ancient Dravidian worship is seen in the Indus Valley civilization.
Much of it is not clearly understood and most lost significance over a
period of time. However, the worship of the memorial stoneis seen from
the Indus Valley to the present day.

The memorial stone found in the Indus Valley worshipis called

Sivalinka. The term Sivalinka was coined in the later period

(after 3rd ¢ AD) but this worship is very ancient. In the term

‘Svalinka’, Siva denotes God of love and linka is a Sanskrit

word which means symbol 2
In the Old Testament of the Bible, the memorial stone plays aprominent
rolethough it was never worshipped except possibly in theignorance of
Jacob,

And hewas afraid, and said, How dreadful isthis place! thisis

none other but the house of God, and thisisthe gate of heaven.

And Jacob rose up early inthe morning, and took the stone that

he had put for his pillows, and set it up for a pillar, and poured

oil upon thetop of it.2
The Dravidian worship was polytheistic. The Sangam literature indicate
the worship of anumber of deities and sacrifice was a part of theritual .

Two religions existed in the pre-Christian era, they were Buddhism
and Jainism. Buddhisn?® began with Sakyamuni the Buddha who was

1. M. Deivanayagam and D. Devakala, Christianity in Hinduism, Dravidian
Religion Trust, 1997, page 22.

Ibid, page 21.

Genesis 28:17-18

Encyclopaedia Britannica, 15th Edition, Macropaedia VVolume 9, page 355.
The Bampton Lectures for 1932, ‘The Buddha and the Christ’, Burnett
Hillman Streeter, Macmillan and Co., 1932

Encyclopaedia Britannica, 15th Edition.
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born fiveand half centuriesbefore Christ. Hewasthe eldest and only son
of aruling prince. Hewasheir to athrone - not perhaps an important one,
but still athrone. He had tasted the cup which only those can drink who
are born to, or who early achieve wealth, rank, and opportunity beyond
their fellows. He had tasted al so thefruits of theintellectual life. Hecame
of arace which more than any other, the Greeks not excepted, reveled in
philosophical discussion; and though later he came to depreciate the
value of metaphysical speculation, he was, it would seem adept in that
art.

Tradition recordsthat hisactual decisionto leaveall, in order to seek
some remedy for humanills, was precipitated by the sight, first of aman
worn out by age, then of another broken by disease, followed by the
spectacle of a beggar’'s decaying corpse. It was the realization of the
suffering of other men that spurred him to action and renunciation.

A thing which almost held, ‘the bond most difficult to break’, was
affection for his new-born son. Hisresolve to break this bond and leave
home forever did not entail any material hardship to hiswife and child.

For six years after hisflight from home he stroveto find the secret of
escape fromthe misery and futility of life. First he sought it by theway of
philosophic inquiry. When this failed, he tried the way of self-torturing
asceticism recommended by the idealist teachers of hisday. Thisfailed
also. Then, after an interval of absolute despair, one day as in intense
meditation he sat under the Bo-tree, there camethe Great |llumination. He
saw in a flash the secret of existence. He grasped the cause of al life's
misery; and with knowledge of the cause went understanding of the one
sureway of complete deliverance. At that moment he became aBuddha,
that is, one who has attained complete enlightenment.

When this knowledge had arisen within me, my heart and mind

wer efreed fromthedrug of lust, fromthedrug of rebirth, fromthe

drug of ignorance. In me, thus freed, arose knowledge and
freedom, and | knew that rebirth wasat an end, and that the goal
had been reached.

The secret of the Universerealized by Buddhawas stated in what he
called the Four Noble Truths. Of these the first three are to some extent
theoretical, the fourth is practical.

The Noble Truth of Suffering:
Birth is suffering; death is suffering; presence of the hated is
suffering; age is suffering; sickness is suffering; absence of the
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loved is suffering; to wish and not to get is suffering; briefly, the
fivefold nature by which beings cling to existence is suffering.

The Noble Truth of the Cause of Suffering:

Desire(lit. thirst) isthecause; itleadsfrombirthtobirth, bringing
with it delight and longing, seeking its gratification here and
there - namely, desire for sensual pleasure, desire for existence,
desirefor prosperity.

The Noble Truth of the Cessation of Suffering:

Suffering ceases with the cessation of this desire - a cessation
consisting in the absence of every passion - with the abandoning
of desire, with the doing away with it, with deliverance fromit,
with the destruction of desire.

The fourth of the Noble Truths, that ‘ of the Path which leads to the
Cessation of Suffering’, is practical and ethical. It is known as the Holy
Eightfold Path, and consistsin:

Right belief, right feeling, right speech, right action, right mode

of livelihood, right effort, right recollectedness, right meditation.

What hewas concerned to stresswasthefutility of sacrifice, ceremony,
and prayer. The gods themselves like men, are subject to the wheel of
Karmaand rebirth, and are impotent to give mankind the only help that
can be of any profit. Knowledge of the Four Noble Truths, persistence
along the eightfold Noble Path wasthe only way to deliverance, and, one
who hasreached deliverance along thisroad, and has become aBuddha,
stands higher than the highest of the gods. Heis, asthey are not, freed
from the tyranny of desire and the necessity of rebirth; he has achieved
Nirvana.

Andwhat isNirvana?lsit extinction, or isit identity with the Absolute?
On this point Buddhist sects give varying answers and modern experts
disagree. Sakyamuni himself declined to say - perhaps because he
depreciated speculation on the matter, perhaps because it seemed futile
to attempt to express the inexpressible. However, to him the supreme
problem was the problem of pain.

In history we can seethat Buddhism split into two divisions, Hinayana
and Mahayana. Hinayana which was propagated by Buddha, was an
agnostic religionwith no God, while Mahayanaevol ved with the concept
of adivine savior. The Kushan king Kanishka (~1% ¢ A.D.) supported
Buddhism, and during during hisreign anew form of MahayanaBuddhism
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with the compassionate saints (bodhisattvas) helping to save others
spread in the North. The Kushan Empire was adjacent to the Pahlava
Empire where Christianity was introduced by the Apostle Thomas.
M ahayana Buddhism seems a syncretism between Hinayana Buddhism
and Christianity.

The Hinayana scriptures are in Pali, while the Mahayana writings
developed in the Kushan Dynasty are in Sanskrit. This is significant
since the the Kushans had adopted the local Bactrian language for their
kingdomandtook it all around their areaof influence, including Northern
India. The usage of Sanskrit instead of Bactrianislogically explained by
thefact that Sanskrit and Christianity developed in the adjacent kingdom
of the Pahlava-Saka Empire, and, influence and discussion gave rise to
the development of Mahayana Buddhism and writingsin Sanskrit. Hence,
we can conclude that Mahayana Buddhism developed in the Christian
era, sincethefirst evidence of Sanskritis seeninthe Pahlava-SakaEmpire
in150A.D.

Jainismt was al so an agnostic religion and its history beganin the 6th
century BC with Vardhamana, who isknown asMahavira(* Great Hero”).
Mahavira was the 24th and last Tirthankara (literally, “ Ford-maker”) of
the current age (kalpa) of the world. (Tirthankaras, also called Jinas, are
revealers of the Jaina religious path [dharma] who have crossed over
life's stream of rebirths and have set the example that all Jainas must
follow.) Mahavirawasacontemporary of SiddharthaGautama(theBuddha)
and was born in the same area, the lower Gangetic Plain.

Mahavira, like the Buddha, was the son of a chieftain of the ruling
class. At age 30 he renounced his princely status to take up the ascetic
life. Itislikely that he pursued the discipline of apre-established ascetic
tradition and had areforming influence onit. Hisacknowledged status as
the 24th Tirthankara (or Jina) means that Jainas perceive him as the last
revealer in this cosmic age of the Jaina dharma.

The community appearsto have grown quickly—Jainatradition states
that it numbered 14,000 monks and 36,000 nuns at thetime of Mahavird's
death. From the beginning the community was subject to a number of
schismatic movements. Jamali, Mahavira’'s son-in-law, led the first of
seven schismsthat occurred during the Jina slifetime. None of these had
a significant effect on the Jaina community. The only schism to have a

1. Encyclopaedia Britannica, 15th Edition.
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| asting effect wasthat between the Svetambaras (Sanskrit litera ly, “White-
robed”) and the Digambaras (Sanskrit “ Sky-clad”; i.e., naked); this
division still exists.

Svetambara Jainism (Sanskrit: “White-robed,” or “White-clad”), one
of thetwo principal sects of Jainism, areligion of India. The monks and
nuns of the Shvetambara sect wear simple white garments. Thisisin
contrast to the practice followed by the parallel sect, the Digambara,
which does not admit women into the ascetic order and whose monksare
always nude. The major points of difference between the two concern
the question of proper monastic attire and whether or not a soul can
attain liberation from afemal e body (a possibility the Digambaras deny).

Theschismthat gaveriseto thetwo sectsistraditionally said to have
taken place following a migration of Jaina monks southward from the
Ganges River or from Ujjain to Kamataka during a serious famine in the
reign of Candragupta Maurya. Bhadrabahu, the leader of the emigrants,
insisted on the observance of nudity, thus following the example set by
Mahavira, the last of the Jaina saviours. Sthulabhadra, the |eader of the
monks who remained behind in the north, allowed the wearing of white
garments, possibly as a concession to the hardships and confusion
caused by the famine.

The philosophical doctrines of the two groups never significantly
differed, and their members have continued to intermarry. Since the
northern and southern branches lived at a distance from one another,
however, variationsin their ritual, mythology, and literaturedid arise. The
most serious issue, the question of whether it was possible for a monk
who owned property (e.g., wore clothes) to achieve moksha (spiritual
release), led to the division into two sectsin AD 80 (according to the
Shvetambaras, AD 83). In the 18 c. A.D., we see major changes in the
religions and worships of Indiaand thisisdiscussed in the next section.

The Jaina sreligious goal isthe complete perfection and purification
of the soul. This can occur only when the soul isin a state of eternal
liberation from and non-attachment to corporeal (material) bodies.
Liberation of the soul isimpeded by the accumulation of karmans, bits of
material, generated by a person’s actions, that bind themselves to the
soul and consequently bind the soul to material bodies through many
births; thishasthe effect of thwarting thefull self-realization and freedom
of the soul. Many monks starved themselves to death, following the
example of Mahavirahimself.
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Jaina Canon, the sacred texts of Jainism, areligion of India, whose
authenticity is disputed between sects. The Svetambara canon consists
principally of 45worksdivided asfollows: (1) 11 A ngas, themaintexts—
al2thhasbeenlost for at least 14 centuries; (2) 12 Upangas, or subsidiary
texts; (3) 10 Prakirnakas, or assorted texts; (4) 6 Cheda-sutrason therules
of asceticlife; (5) 2 Culika-sutrason cognition and epistemol ogy; and (6)
4 Mula-sutras on miscellaneous topics. Svetambara, however, originally
accepted a canon of 71 works said to derive from a5th-century religious
Council of Vaabhi.

The Svetambaraworks cover avariety of topics, including alist of the
Tirthankaras, or Jinas (Jaina saviours), exploits and teachings of these
figures, and doctrines. Some of the A ngas contain supposed dial ogues
between Mahavira, themost recent Tirthankara, and hisfollowers. Others
aresaid to retain some of theearliest parts of the canon, which appearsto
have been preserved originaly in oral form. The canon is written in the
Prakrit dialect (stabilized literary dialect called Ardhamagadhi, Semi-
M agadhi, M agadhi being the dial ect of theancient kingdom of Magadha,
inpresent day Bihar), though from the Guptaperiod (4th-6th century AD)
Jainawriters have used Sanskrit for awider audience.

The Digambarasect disputesthe authenticity of the entire Svetambara
canon. The Digambara believe that the original is lost but that the
substance of Jaina doctrine has been preserved in avariety of religious
and philosophic texts written by various leaders and scholars of the
Jaina community over the centuries. Jainism was an agnostic religion.
History reveals that many Jains converted into Saivism.

Of al thereligionsand worships before Christ, wefind that Buddhism
was the dominant religion followed by masses and vegetarianism was
the norm under it’ sinfluence (vedic religion was non-vegetarian). It was
an ethical religion with strong compassion for all creation. However,
there was no room for God in this religion and modern day scholars
indicate that the heart of man was empty and hungry for God. When we
transition into the 1% ¢ AD, we see a drastic change in the religion and
worship of India



Chapter 10

Religions and Worships of Indiain
the Post-Christian Era

Initssection onthehistory of theIndian Subcontinent, the Encyclopedia
Britannica (1982 edition) describesmajor changesinthereligionsof India.
For instancethe Vedic religion underwent changeswith the gradual fading
out of some of the Vedic deities, and further they state that,
“ The two major gods were Visnu and Siva, around whom there
emerged a monotheistic trend perhaps best expressed in the
Bhagavad Gita. . .”
“ Sacrificial ritual wasbeginning to bereplaced by the practice
of bhakti (personal devotion), positing a personal relationship
between the individual and the deity”
Thus we see anew religion arise based on a monotheistic doctrine, and
God who isfirst called Isa.
“ Thecult of Svaor Saivismemerged first, and the Vishnu-Krishna
cult or Vaishnavism came afterwards as an imitation or
duplication. The earlier appearance of Svaisindicated in the
first instance by the fact that it is he alone who is called Isa or
Isvara.” !
and
“ Thispeculiar character of the cult makesit permissibleto infer
that Sivawas probably thefirst and only god of the monotheistic
Hinduism which replaced Vedic polytheism as the highest
expression of the religious sentiment of the Hindus. That is to
say, originally the monotheismwasunitary. Infact, eveninrecent
times the Saivas of the south maintained that Siva was the only
supreme deity.” 2
Thismonotheistic faith supplanted® theVedic deitiesMitra, Varuna, Indra
& Agni.

RomilaThapar in her book “A History of India,” (Volume1, pages 131-
134) writes,
[About the beginning of the Christian era] “ Another

Nirad C. Chaudhuri, Hinduism, OUP, 1979, page 89.
Ibid, page 241.
Ibid, page 88.
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characteristic of Hinduismwasa gradual shiftin emphasisfrom
ritual aloneto the view that a completely personal relationship
between God and the devotee was possible. The monotheistic
concept of God, with either Vishnu or Shiva asits manifestation,
wasgaining strength. Therelationship wasonewhereGod could
bestow his grace (prasada) on the devotee, and the degree of
devotion (bhakti) varied from person to person. This idea of
personal devotion or bhakti, asit was commonly called, wasto
become the dynamic force of later Hinduism. The changein the
theological attitudeisperhapsbest expressed in the philosophy
of the Gita.”

“Vishnu assumes various forms or incarnations and enters the
world of menin order to savethemfromevil. The tenth and final
incarnation has yet to come, and on this occasion hewill come
in the form of Kalkin riding a white horse, which suggests a
connection with the idea of the Messiah and the coming of the
Maitreya Buddha in Mahayana Buddhism.”

Man need not offer sacrifices any more since God himself had offered
himself as sacrifice, and salvation could be obtained by faith. How did
thisreligion arise, sincetherewasnothingin Indiabefore Christ to catalyze
it? The Dravidian worship was idolatrous and polytheistic, while the
Vedic worship exalted natureand was al so polytheistic. Thetworeligions,
Buddhism and Jainism were politely termed agnostic with no room for
God. The only logical answer to the development of thisnew religionis
Christianity in India by the apostles of Christ since India had excellent
traderel ationswith the Roman Empireboth in the North and in the South..

Many Roman coinswere found in Kerala and the Kongu region

of Tamil Nadu, which served as main resources of foreign trade.

But most of these coins belong to the early period of Christian

era (i.e.) 1-2 CAD. Roman coins wer e also found at one or two

places in Tamil Nadu but meagre in number. Places like

Alagankulam, Kulathupalayam, Mamallapuram had yielded

Roman Coins of 4 CAD. Large amount of coins were collected

from Madurai and Karur. They were all of copper. For the first

timegold coinsof 5 CAD hasbeen found at Tamil Nadu. Scholars
opined that Roman trade with Tamil Nadu almost ceased in the
2or 3CAD. But these new finds of gold coins had proved that the
trade continued upto 5 CAD. Similar type of coins of King
Theodosius Il and Leo | were already unearthed in Akkiyalur
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hoard in Karnataka.!

Romila Thapar? writes,

“ The most profitable overseas trade was the Roman trade with
South India. Yavana merchants (i.e. merchantsfromwestern Asia
and the Mediterranean) had trading establishments bothin the
Satavahana kingdoms and in those of the far south. Early Tamil
literature describes Yavana shipsarriving with their cargoes at
the city of Kaveripattinam. The Periplus Maris Erythreae, a
maritime geography of the east-west trade, written in about the
first century AD, givesdetails of the commodities carried and the
routes taken by traders and ships. The route for trade then
proceedsround thetip of the peninsula and up the coast, where
of all the ports mentioned there we have now fairly detailed
knowledge of one—Arikamedu (known to the Periplus as
Padouke), where extensive excavations in 1945 uncovered a
sizeable Roman settlement which wasatrading station, it would
seemthat the Romanswer e using Arikamedu fromthefir st century
BC to the early second century AD. The frequency of hoards of
Roman coins found in the Deccan and south India indicate the
volume of thistrade. Most of the urban centers of the south were
portswhich prospered on thistrade, such as Kaverippattinam”
(pg 114 - 115).

“ Although the economic impact of the Roman trade was more
evident in southern India, the impact of Romano-Greek ideas
and artifacts was more evident in the north. Exchange of
merchandise led inevitably to an exchange of ideas.” (pg 118)

Regarding the tradition of the Apostle Thomas, Bivar® writes,

“ The date of Gondophares is firmly established by the Takht-i
Bahi inscription of the year 103, which is also dated to the
twenty-sixth year of Gondophares’ reign. The first date must be
reckoned according to the“ era of Azes” (57 B.C.) and therfore
correspondsto 46 A.D., whilethe accession year of Gondophares
isconsequently 20 A.D...... Tradition recordsthat Thomas set out

1. The Hindu, Date of Roman coins found near Srivilliputhur assessed,
June 20 1998.

2. Romila Thapar, History of India (Volume 1), New Delhi, Penguin Books
India (P) Ltd., 1966.

3. A.D.H. Bivar, The Cambridge History of Iran, Vol 3 (1), Edited by Ehsan
Y arshater, Cambridge University Press, 1983, page 197.
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for Indiaimmediately after the Crucifixion, i.e. in April 30 A.D.
The appearance of Gondopharesin the Acts of Thomasisthere-
fore chronologically acceptable.”

When there aretrade relations, cultural and religious exchanges also
take place. The Bhagavad Gita (Sanskrit: “Song of God”), is one of the
greatest and most beautiful of the Hindu scriptures. 1t forms part of Book
VI of the Indian epic the Mahabharata (“Great Epic of the Bharata
Dynasty”) and is written in the form of a dialogue between the warrior
Prince Arjuna and his friend and charioteer, Krishna, who is also an
earthly incarnation of the god Vishnu. The poem consistsof 700 Sanskrit
verses divided into 18 chapters.

The dialogue takes place on thefield of battle, just asthe Great War
between the Randavas and the Kauravas is about to begin. The two
armies stand opposing each other, and, on seeing many of his friends
and kinsmen among those lined up on the other side, Prince Arjuna
hesitates. He considerswhether it would not be better to throw down his
armsand allow himself to be slain by the enemy rather than to engagein
ajust, but cruel, war. He is recalled to his sense of duty as awarrior by
Krishna, who points out to him that the higher way is the dispassionate
discharge of his duty, performed with faith in God, and without selfish
concern for personal triumph or gain.

The Bhagavad-Gitagoesfar beyond the ethical question with which
it beginsto consider broadly the nature of God and the means by which
man can know him. The greatness of the writing liesin its description of
both the end and the means. It gives a synopsis of thereligious thought
and experience of Indiathrough the ages. It is a predominantly theistic
work, with God identified with Krishna.

The avatar concept (God coming into the world in the form of aman)
in Vaishnavism is the influence of Christianity. The various avatars are
later additions. For example, the various versions of theRamayanaidentify
Rama with Vishnu as another incarnation. However, thisisnot so in its
oldest formwritten by Valmiki. The next version was Kambar’ sRamayana
in Tamil where Ramais made an incarnation. After this other versionsin
various languages were written with Rama as an incarnation.

In BG VIlI:4, Krishna states,
Thebasisof all created thingsisthe mutable nature: the basis of
the divine elements is the cosmic spirit. And the basis of all
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sacrifices, herein the body is Myself, O Best of embodied beings
(Arjuna)

In BG X:3, Krishna states,

He who knows Me, the unborn, without Beginning also the
mighty lord of the worlds, he, among mortalsis undeluded and
freed fromall sins.

Andin X:8 Krishna states,
I amtheoriginof all; fromMeall (thewhole creation) proceeds.
Knowing this, the wise wor ship Me, endowed with conviction.

Scholars have pointed out many other similar doctrines such as God
indwelling man, Trinity, etc. For example Y. Masih in his book titled,
“Shankara sUniversal Philosophy of Religion” writes about the striking
similarity between the lives of Krishna and Jesus,

The phenomenon of ‘Krsnajanmastame’ in which the child

Krishna is represented as a suckling at the mother’s breast.

Nanda, the foster-father of Krishna had goneto Mathurato pay

his taxes (just as Joseph had gone to Bethlehem for census).

Krishna was born in a cow-shed (Gokula exactly as Jesus was

born in a manger); massacre of infants of Mathura by Kamsa

(just as was the massacre of infants by Herod); Krishna (like

Jesus) had raised the son of a window from the dead; Kubja

anointed Krishnajust asMary had donewith precious ointment.

Sometime ago | was speaking to aBrahmin who was ateacher of the
Bhagavad Gita. He discussed the similarities between thetwo faithswith
respect to the Gita. Hepointed out the parall el sin the doctrines of sacrifice,
salvation by faith, and total surrender to God. However he quietly went
on to say that the Gita was written several hundred years before Christ
and probably even Christ might have read the Gital

God saysinHisWord that He gives usweaponsto demolish arguments
and every pretension that sets itself up against the knowledge of God,
and we take captive every thought to make it obedient to Christ (2
Corinthians 10:5). Nirad Chaudhuri in his book on Hinduism points out
that ‘the Gitaiswrittenin good classical Sanskrit, and epigraphic evidence
clearly showsthat the Gitacould not have been written beforethe second
centuryA.D.’

The earliest epigraphic! evidence on languages employed in India

1. Nirad C. Chaudhuri, Hinduism, OUP, 1979, page 37-39.
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comes from the inscriptions of Asoka inscribed in third century B.C.
Asokatook care that his messages wereintelligible to all and he used a
particular kind of Prakrit. He even translated his messages to Greek and
Aramaic. But, there are no inscriptions in Sanskrit. The first evidence of
Sanskritisseen around A.D.150 and from thefifth century A.D. classical
Sanskrit is seen to be the dominant language in the inscriptions. Nirad
Chaudhuri pointsout that the Hindu religioustexts with the exception of
the Vedas and their ancillary treatises, are all in classical Sanskrit. He
states that in their present form none would be earlier than the fourth
century A.D. TheVedasseemto bewritteninwhat he callsarchaic Sanskrit
, but the X mandala of the Rgvedaiswritten later. It isin the X mandala
that we seethe divine and human aspects of the Prajapati and Hissacrifice
of himself for us.

| pointed this out to my Brahmin friend and concluded that the
doctrines of God coming into theworld intheform of aman, He being our
sacrifice, salvation by faithin Him, and our response of total surrender to
God as a living sacrifice are the doctrines of Christ and these have
influenced the writer of the Bhagavad Gita.

When we take early Indian writings like the Bhagavad Gita, such
could not have been written without Christian influence with the avatar
concept borrowed from Christianity. However, as wefollow early Indian
Christianity with time, syncretism started infiltrating thereligion fromthe
surrounding influences. Just as Christianity in Europe was corrupted,
Christianity in Indiasuffered the samefate. When God’ schildren go into
idolatry, it always leads to bondage, and this principle is seen in the
nation of Israel. In India, the idolatry of His people led to the bondage
and slavery of the Caste system. Today what is seen in Hinduismt arethe
Six-fold religionsbased on Sivaworship and arelinked through the names
of the family relationship of Siva. The six-fold religion developed under
the influence of Christianity. Siva's roots are from Isa, but the religion
evolved by syncretism. In the 8th ¢ A.D, Adi Sankara amalgamated the
Six-fold religions, Saivism, Vaishnavism, Saktham, Gaumaram,
Ganapathyam and Sauram, by using monism and the cycle of birth. His
effortsresulted in the caste system and his motive wasto pave the way
for the supremacy of the Vedic Purohitas under the guise of religion.

1. Dr. M. Deivanayagam, 108 Questionsto Sankara M utt, The Revival Move-
ment of Dravidian Religion, Chennai, India.



Chapter 11
Salvation in Hinduism

The Gospel of Christ entered northern Indiain the 1% ¢ AD through
the apostle Thomas and spread in the Pahlava Empire of Gondophares
and the Sakas who were under their dominion. The apostle’s ministry
ended in the south where he died amartyr in Mylapore. South Indiaal so
had excellent trade relations with the Roman Empire, and when there are
trade relations, cultural and religions exchanges also take place. The
Christian Gospel is seen in the Krishna concept which evolved in the
north, whilethe Sivaconcept evolved in the south. Around the5"cAD,
through the southernincursions of the GuptaEmpire, thesetwo Christian
developments came in contact with each other. The communicationsin
thenorthwerein Sanskrit whileit was Tamil inthe south. At thisjuncture,
the Dravidians in the south developed Grantha a southern script, for
communicating in Sanskrit.

From the 7" century AD onward, a movement with religious origins
made itself heard in South Indian literature. The movement was that of
bhakti, or intense personal devotion to thetwo principa godsof Hinduism,
Sivaand Vishnu. Theearliest bhakti poetswerethefollowersof Siva, the
Nayanars (Siva Devotees), whose first representative was the poetess
Karaikkal Ammaiyar, who called himself apey, or ghostly minion of Siva,
and sang ecstatically of hisdances. Tirumular wasamystic and reformer
in the so-called Siddhanta (Perfected Man) school of Saivism, which
rejected caste and asceticism, and believed that the body is the true
temple of Siva. There were 12 early Nayanar saints. Similar poets, in the
tradition of devotion tothegod Vishnu, also belonged tothisearly period.
Called Alvars (Immersed Ones), they had as their first representatives
Poykai, Putan, and Peyar, who composed “ centuries” (groups of 100) of
linked verses (antati), in which the final line of averseisthe beginning
line of the next and the final line of the last verse isthe beginning of the
first, so that a“garland” is formed. To these Alvars, God is the light of
lights, lit in the heart.!

The most important Nayanars were Appar and Campantar, in the 7t
century, and Cuntarar, in the 8" Appar, a self-mortifying Jain ascetic
before he became a Saiva saint, sings of his conversion to areligion of

1. Background onthe Bhakti songsextracted from theEncyclopaedia Britannica,
1982.
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love, surprised by the Lord stealing into his heart. After him, the term
tevaram (“ privateworship”) cameto mean “hymn” . Campantar, too, wrote
these personal, “bonemelting” songs for the common man. Cuntarar,
however, who seesavision of 63 Tamil saints-rich, poor, male, female, of
every caste and trade, unified even with bird and beast in the love of
God-epitomizes bhakti. To him and other Bhaktas, every act isworship,
every word God’' sname. Unlikethe ascetics, they return man to theworld
of men, bringing hope, joy, and beauty into religion and making worship
an act of music. Their songs have become part of temple ritual.

In the 9" century, Manikkavacakar, in his great, moving collection of
hymns in Tiruvacakam, sees Siva as lover, lord, master, and guru; the
poet singsrichly andintimately of all sensory joysmergingin God. Minister
and scholar, he had a child’'slove for God.

Antal (8" century), aVaisnavapoetess, isliterally love-sick for Krsna.
Periyalvar, her father, sings of Krsna in the aspect of a divine child,
originating a new genre of celebrant poetry. Kulacekarar, a Cera prince,
sings of both Rama and Krsna, identifying himself with several rolesin
the holy legends: a gopi in love with Krsna or his mother, Devaki, who
missesnursing him, or the exiled Rama’ sfather, Dasaratha. Tiruppanalvar,
an untouchabl e poet (panan), sang 10 songs about the god in Srirangam,
his eyes, mouth, chest, navel, his clothes, and feet. To these Bhaktas,
Godisnot only lovebut beauty. Hiscreationishisjewel; in separation he
longs for union, as man longs for him. Tirumankaiyalvar, religious
philosopher, probably guru (personal religiousteacher and spiritual guide
in Hinduism) to the Pallava kings, and poet of more than 1,000 verses,
was apparently responsible for the building of many Vaisnava temples.
The last of Alvars, Nammalvar (Our Alvar), writing in the 9" century,
expresses poignantly both the pain and ecstasy of being in love with
God, revivifying mythology into revelation.

Vaishnavismt explainsthat God wasborn so He could deliver usfrom
our sinful nature and give usanew life. Thisis being sung as follows:

“ Poinninra gnanamum pollaa olukkum al ukkudambhum

inninra neermai ini yaam vuraamai vuyir alippaan

ienninra yoniumaai iranthaai imaiyore thalaivaa”

1. Research on the Tamil Bhakti songs is extracted from the article, ‘Dravidian
Worship and the Doctrine of Avatar’ by Dr. Devakalain theDravida Samayam
newsletter dated March 1998 .
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(God was born from anoble woman in order to give usanew life
so that deceptive knowledge, immorality and unclean body would
not possess us)

(Numalvar Thiruviruthum 1 - 3580)

The purpose of the avatar of God isexplained in Saivism as follows:
“ Iravaa inbaththu yemai iruththa vendip
piravaa muthalvan piranthaan”
(The unborn prime God was born to give us eternal pleasure.)

(Poatrip Pakorodai 69)

If it is said that God became an avatar so that man can be liberated
from the bondage of sin to acquire eternal happiness.

Then, when did man fall into sin?

Sivagnanapotham, the theological foundation for Saivism says as
follows,

“ Avan aval athu yenum avai moovinaimayin

thotria thithiye odungi malaththulathaam

antham aathi yenmanaar pulavar”

(In the beginning God created man (avan-first man), woman

(aval-first woman) and the world (athu) in three different actions

and they were holy. But, later on they fell into the sin or malam,

which ended the life of holiness and was the beginning of sin

say the scholars.)

(Sivagnanapotham - 1)

How did creation which was holy, fall into the sin? Saiva Siddhanta
explainsit asfollows,

“ Muththi mutharkodikkae mogak kodi padarnthu

aththi paluththathu yenru vunthee para

appalham vunnaathae vunthee para”

(Amongst the creatures which were holy, on the first creeper

(first man), the creeper of sin crept over it and bore the fruit of

evil. Speak thisforth. Do not partake of that fruit. Speak this

forth.)

(Thiruvuntiyar 41)
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When did this happen?

TheBibletellsusthat it occurred after thefirst man Adam atethefruit
that he was forbidden to eat. Adam was given the commandment not to
eat the fruit of the tree of the knowledge of good and evil, but when he
disobeyed God, sin took dominion over him saysthe Bible. Thusall the
peoplewho are the descendants of him, thefirst man, havefallenintosin
since the first man disobeyed God’'s commandment. Hence the sinful
nature which continuously passesthrough the generations, isknown as
‘Sahasa Mala’' in Saivism, and ‘ Janmabhandh’ in Vaishnavism.

God aloneis holy without sin. Saivism and Vaishnavism accept that
all thepeoplearebornwithasinful nature. But Advaitists, whosedoctrines
aretotally contrary to the doctrine of God, say that the concept of sinis
‘maya’ or illusion. Then each one can claim that ‘|1 am God’ and become
equal with God. Thus they have devised a doctrine which is totally
contrary to God.

Who can liberate man who is born with a sinful nature? Are human
efforts sufficient to liberate himself or does God need to intervene? God
alonecan liberate him sinceman himself issinful by nature. Itisexplained
in Saiva Siddhantaby thefollowingillustration. If wewant to make copper
free from rust, gold, which is never affected by rust, should be melted
together with it and mixed. Thereafter it will not be affected by rust.
Likewise, God alone who is holy can liberate human beings that have a
sinful nature by birth. In order to redeem man from sin and show him the
path, God became a man with five senses.

Thisisexplained in Vaishnavism asfollows.
‘Pavamaruppaar’
(God who takes away our sin)

(Sadagopar Anthaathi — 8)

“ Avan kandaai nannenjae aararulum kedum

avan kandaai aimpulanaai ninraan avan kandaai...”

(Y ou with a pure heart, know him who iswith five senses, and
who is having grace, and who is the destroyer of sin)

(Nalaryira Divya Prabhandam-
Eyarpa erandam Thiruvanthaathi-(24)-3307)

The above mentioned songs show that God became aman with five
senses and destroyed the power of sinover us. Thus, God becameaman
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with five senses - a Guru and observed the penance of the suffering of
death in order to redeem man. It isexplained in Saivism asfollows,
“ Aimpula vaedarin ayarnthanai valarnthena
thammuthal guruvumoi dhavaththinil vunarththa vittu
anniyaminmaiyin aran kalhal selumae”
(God who cameinto thisworld as a Guru on seeing the souls
who areliving in worldly pleasure by enjoying the pleasures of
the five senses, made them to feel through his penance of
suffering of death that they have forgotten their creator and are
living in sin. Once the soul is enlightened through his suffering,
it repents of its sins, and the separation with God is removed
and it reaches the feet of God)

(Sivagnanapotham - 8)

Thisis explained in Saiva Siddhanta by the following illustration. A
son of aking waslost and hewasliving asahunter with the hunters, and
he did not know that he was the son of aking. One day, when the king
came to know that his son was living as a hunter, he wanted to see him
immediately. It occurred to him that if he were to go as a king his son
might be afraid of him and run away. So, he disguised himself asahunter
and went to meet him and talked with him. He explained to his son that he
was not a hunter but a son of aking and took him back to his palace.

Likewise, God took the form of a man to redeem mankind who were
enslaved by the pleasures of this world and had forgotten their God.
Also, he made them to realize who they are through his penance of the
suffering of death. ‘ Penance’ doesn’t refer to the penance that is being
observed by ahermit in aforest. Thiruvalluvar saysthat real penanceis
sacrificing ones own lifefor others.

‘Thanuir thaanarap peruthal’

(Thirukurral 268)

Hence God is described in Saivism as
‘Meydhavan kaan’
(Look at the one who has done true penance)

(Thirunavukkarasar 265-8)

‘ Perundhavaththu yem pingnagan kaan’
(Look at our Lord of great penance)
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(Appar —Pa. A. 278 - 5)

The same concept is explained in Vaishnavism as follows.
‘ Thaanae dhava vuruvum’
(Heisthe embodiment of penance)

(Nalaryira Divya Prabhandam-
lyarpa mundram Thiruvanthaathi-38-4321)

‘Sinthanaiyai dhavaneriyai thirumaalai’
(Heisour thought who is a path through his penance of
sacrificeand is Thirumal)

(Periya Thirumolhi 6-3-7 (1404))

‘Pinakkara aruvagai samayamum neriyulli vuraiththa
kanakkaru nalaththan; anthamil aathiam pagavan
vanakkudai dhavaneri valininru’

(The consistent central theme revealed by the Six-fold religion
isthat our God isthe one who is the source of all blessings and
isthe one who has neither beginning nor end, and isthe one
who showed the path through his great penance of suffering)

(Numalvar Thiruvaimolhi 1-3-5 (2108))

Hence, the God who accepted the penance of the suffering of death
and offered himself as a sacrifice is being sung in the following Saivite
songs.

‘ Aviyumaagi’

(One who became the sacrifice)

(Appar 307-8)

‘Aviyaai aviyumaagi arukkamaai perukkamaagi

paaviyar paavam theerkum paramanoi Brahmanaagi’

(The supreme God became Brahma and he is the sacrifice and
sacrificed himself in order to redeem sinners)

(Thirunavukkarasar Devaram — pa. a. 320)

The songs mentioned above explain that God became man and
sacrificed himself in order to redeem the sinners.

Hence God sacrificed hisfive senses, heis known as
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‘ Ainthaviththaan’
(One who sacrificed his five senses)

(Thirukkural —25)

and thisisexplained in Thirukkural asfollows:
“ Pori vaayil ainthaviththaan poitheer olhukka
neri ninraar needu vaalhvaar”
(Those who follow the one, who sacrificed hisfive senseson
an instrument and showed us the way and who isthe life and
truth, will have eternal life)

(Thirukkural — 6)

The term ‘Ainthaviththaan’ can be seen only in two places in
Thirukkural and it doesnot refer to ahermit who controlshisfive senses.
Also this term is not seen in any song on sanyasins, but this term
exclusively refersto God who sacrificed hisfive senses. Sinceit refersto
God who took theform of aman it is seenin aninvocation of God that is
inthefirst and third chapterswhich is praising God the Father (Kadavul
vaal hththu) and God the Son (Neeththaar perumai).

Hisfeetlook likeared flower since he shed hisblood for theredemption
of mankind. Itissung in Saiva Siddhanta as follows,

‘Semmalar nonthaalh seral ottaa

ammalam kaliee anbar’

(Hisfeet arelike ared flower since he observed nonbu or

sacrificed himself to redeem the people from their sins).

(Svagnanapotham - 12)

Oncethe soul is cleansed fromits sin through the sacrifice of God, it
isfreed from sin and it becomesatemple of God. Thisissung asfollows,

“ Semmalar nonthaal seral ottaa

ammalam kaliee anbarodu mariyee

maalara neyam malinthavar vaedamum

aalayam thaanum aran yena tholumae”

(Once God cleanses a soul which is separated by sin from the

feet of God which lookslike ared flower because of its sacrifice

(nonbuy), it becomes one with God and it is freed from confusion

and it overflowswith love of God and it reaches the feet of God

and become atemple of God.)
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(Svagnanapotham - 12)

Thirumular says
‘Ullam perungovil voon udambu aalayam’
(Our soul isagreat temple and also our body isatemple)

(Thirumular Thirumundiram 1792)
Vaishnavism denotesthis as‘ Shethram’ or ‘ Shethranggnan’.

Bible tells us that ‘Y ou are the temple of God'. Since God wants
everyone to live with Hisjoy in our hearts, He took the form of a man,
sacrificed himself on the cross and bestowed liberation and redemption
to mankind.

The songs mentioned above belong to the post-Christian era. The
theme of the songs mentioned above isthat God became an avatar, and
sacrificed himself in order to liberate mankind from the bondage of sin. In
history Jesus Christ alone is mentioned as the only one who became an
avatar and sacrificed himself. God became a man and sacrificed himself
on the cross (through the penance of suffering of death) in order to
redeem sinners, and earned salvation for them.

Thus, the influence of Christianity in Hindu thought is clearly seen.,
however, the fullness of thetruthis seen only in Saiva Siddhantawhere
Meykandar’ s Siva Gnana Botham sets the standard for the truth. Many
do not realize that the roots of Hindu Religion arein South India. Their
founding saints- 63 Nayanmarsof Saivismand 12 Alvarsof Vaishnavism
wereall from the South and the evidencefor early Indian Christianity has
been buried all theseyearsin Tamil Literature. However, thetheisticfaith
of theHinduswasl|ater corrupted by the atheistic phil osophy of monism.



Chapter 12
Corruption to the Theistic Faith

of the Hindus

The Webster’ s dictionary defines syncretism as the combination of
different formsof beliefsor practice. From avery early date, the Christian
church had to struggle with various interpretations of its faith which
seemed to many to endanger acrucial aspect of that faith. Convertswere
coming to Christianity from several different religious and cultural
backgrounds. As was to be expected, these various origins influenced
their interpretation of Christianity.

At the same time other religious movements were taking important
elementsof the Christian faith and incorporating theminto their systems.
For example in the Pancaratra literature (around 5" c AD) we find five
manifestations of God - para, vyuha, vibhava, arca and antaryémi. The
paraisthe highest form of God in the highest heaven and thisissimilar to
God the Father. Next in the vyuha and vibhava manifestations we have
both the Incarnation and the deification of man. The avatar concept
which is syncretised from the divinity and humanity of Jesus Christ fits
in these manifestations. In the arca manifestation God condescends to
liveinanidol and as antarydmi God residesin the hearts of His people.t
In these manifestations we see the earlier idolatry and worship of men
which was prevalent in India, syncretised with the Trinity - Father, Son
and Holy Spirit.

Was this sufficient to call them Christian? Where was the line to be
drawn between true Christianity and what wasinfact adifferent religious
with Christian elements?

This problem faced the early Church since quite clearly, that line
could not be drawn a priori, for those who were eventually considered
hereticsdid not work outside the Christian community, but rather counted
themselvesasfaithful Christiansattempting to explainthe gospel interms
that their contemporaries might understand. Also, those who were
eventually declared orthodox did not agree on all matters, and therefore

1. Birth of Bhakti in Indian Religions and Art, Susmita Pande, Books and
Books, New Delhi, 1982.
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acontemporary observer would have had great difficulty indistinguishing
them claiming to be the correct understanding of Christianity.

The Church today is faced with the same problem, and most of the
confusion arises sincethereisalack of systematic understanding of the
Bible. Scholars who decipher iconography (scul ptures) will tell us that
early Christianity in India was corrupted just as Christianity in Europe
was corrupted by syncretism and idolatry. When God’ s children deviate
fromHim, it alwaysleadsto bondage. Thisprincipleisseeninthenation
of Israel and never changes. In India, the deviation of His people from
Hisways led to the bondage and slavery of the Caste system.

Two key philosophies play a major role in corrupting the Christian
faith. They are Monism and Cycle of Birth. Monism is an atheistic
philosophy, and many are deceived thinking that it is a “scientific”
justification for rejecting God and His authority as Creator. Monism leads
toaseriesof beliefsabout the past and futurein explaining factsthat are
observablein the present. Itisareligion since, “religion” can be defined
asaconcept or system of belief that isheld to with ardor and faith. Thus
ultimately monism isareligious view concerning life.

Similarly thisisafaith of many who reject God. They lose hopeinthe
present birth and believe that things will improve in their next one. The
error of these philosophiesis shown in the next two sections.

Monism

Monism teaches that there is only one kind of ultimate substance,
and hence that there is no duality. The mind awake or dreaming moves
though maya (illusion) and only nonduality is the final truth. In India,
this philosophy historically began with the 7th-century thinker Gaudapada
and it was further developed by Adi Sankara into a philosophy called
Advaitaafter 8thc AD. Advaitaclaimsthat thistruthisconcealed by the
ignoranceof illusion. Advaitateachesthat thereisno becoming either of
athing by itself or out of some other thing. It teaches that there is no
individual self or soul (jiva), only theatman (all-soul). Individualsmay be
temporarily delineated just asthe spacein ajar delineates a part of main
space. When the jar is broken, theindividual space becomes once more
part of the main space.

Monism quite naturally leads to Pantheism, which teaches that all
religious pathslead to the same ultimate end, sincethereis (according to
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monism) only one ultimate reality and everything elseis maya Thishas
led many to think that these paths are like rivers that finally lead to the
same ocean. Thisiserror sinceall paths are not the same, and, when two
paths contradict each other, both cannot be right.

When God created the heaven and the earth, God saw every thing
that he had made, and, behold, it was very good. God saw His creation
and it was beautiful and not anillusion. Then the LORD God formed man
of thedust of the ground, and breathed into hisnostrilsthe breath of life;
and man became aliving soul. Man was created in theimage of God, but,
was not God. The earth was in perfection as according to God’s divine
plan. However, Satan tempted man to disobey and rebel against God by
saying that (Genesis 3:5)

Ye shall be as gods.

Thisseduction of Satan isfundamental to monists. Scholarsindicate
that Adi Sankara, who wasinfluenced by this philosohpy interpreted an
early Indian writing,

Aham Brahmasmi

This should be translated as, God is in me, but, Adi Sankara
interpretation led to tranglating it as | am God. Man’s enslavement to
Satan’ s enticement never change.

The mgjor sectsin Hinduism are Savism and Vaishnavism, and both
of these are theistic religions developed under the influence of early
Christianity in India. However, Advaita which is based on monism
corrupted the theistic faith of the Hindus, and many are Advaitans not
realizing that they have deviated from their theistic Hindu roots. Theterm
Hinduism was coined by the British about two hundred years ago to
classify all worshipsandreligionsin Indiathat wasnot readily identifiable
like Christianity, Buddhism, Islam, etc.

When Adam and Eve sinned, evil entered God’s kingdom on earth,
dividing it again into two kingdoms, kingdom of God and the kingdom of
Satan. Thusdualismisapresent reality, and the universe existsin astate
of conflict or spiritual warfare. Thisis revealed by an ongoing conflict
between God and His kingdom confronting Satan and hiskingdom. This
warfareisrecognized and described by different peoplein variousways,
some speak of the struggle between good and evil. Others talk of the
battle between right and wrong, while others describe it as light against
darkness.
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Inthefuture God will completely destroy Satan’ skingdom, and Satan
and hisfollowerswill spend eternity in the Lake of Fireintorment, which
isGod’ sjudgment for them. Satan’ sgreatest weapon to destroy peopleis
ignorance, and monismishistool to blind men and women to hisexistence
and working.

Cycle of Birth

Inclassical times, men’ sideas concerning ethicsand morality centered
on the concept of karma. This denoted the totality of actions, good or
bad, which were able to affect theindividual’ s future destiny. The belief
in samsaraor rebirth, provided the framework within which thisideawas
worked out in each instance. Good karmawoul d ensureafavorabl erebirth,
and bad karmaan unfavorable one. Inrebirth, man could be born either as
a human being or as an animal. Man perceived reality as two separate
entities: jivaor living substance, and gjivaor non living substance. This
applied to both men and animals and there was no distinction between
them. The process of karma and samsara was mechanical and no
interference by God was admitted.

Thisearly Indian philosophy affected religionin variousways. Some
came to the conclusion that cessation from doing either evil or good
would rel ease them from the bondage of Karma and starved themselves
to death. Others devised the var nashrama dhrama (the law of the caste
system, also called Manu Dharma) under the guise of religion and used
this philosophy to control others. They taught that if one submitted to
the caste system and did as they weretold, they could also bebornina
higher caste in their next birth!

Some even believed that it was right to oppress those in the lower
castes since it was appropriate to make them suffer for the sins of their
previous birth and it would redeem them in their next! Mr Swabodh who
isateacher in the Chennai Chinmaya Mission stated that,

“When there is Adharma, physical violenceis okay at the body

level but not at the mind level”

When Mr. Swabodh refersto Dharmaor law, heistalking about thelaw of
brahminism, Manu Dharma(or VarnashramaDharma). Theclassic example
of thisin Indian society today isthe story of Idris & Maimon?. Similaly
the statements of the VHP?when nunswereraped in MadhyaPradeshis

1. The Week, Loverson the Run, Oct 18" 1998.
2. TheHindu, VHP Justifies Attack on Missionaries, September 29, 1998.
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also from this perspective since Christians are in Adharma when they
carry out the Great Commission.

However, in most people it developed an apathy for spiritual truth.
Today many classify themselves as agnostics. The fundamental error in
this philosophy is that it does not differentiate between humans and
animals. However, man istriune consisting of spirit, soul, and body, but,
animals consist of only spirit and body. The soul isthat part of man that
giveshimtheability to reason, be creative, and freedom to choose, while,
thisis absent in animals. Since man did not understand the soul* there
was no room for God in his thinking, and this philosophy offered man
little hope. He then helplessly resorted to ways such as self-starvation,
or, opened the door for manipulation by others. Before the ministry of
Christ, there was no clear understand of the soul and the path to attain
moksa or salvation. God appointed unto men to die once, and after death
came the judgment. Jesus Christ cameinto thisworld to offer moksafor
al mankind. All of ushave sinned and our sin separates usfrom God who
isholy. Somedismisssinand evil very lightly by callingit mayaor illusion
,and hold on to the philosophy of monism.

Christianity entered Indiafrom the 1st century AD and made amajor
impact on our nation. However, through syncretismit was corrupted and
strayed from the truth into monism and pantheism.

1. M. Deivanayagam and D. Devakala, Christianity in Hinduism, Dravidian
Religion Trust, 1997, page 92-93.



Chapter 13

Corruption to the Christian Faith
Today

Defining the New Age Movement! is no easy task. Asasocial force,
it is not identified by a particular creed or single authoritative source
book though, there are many New Age source books that offer
authoritative explanations. The most helpful way of defining the New
Age Movement, and perhaps the most accurate, isto seeit as being a
“network” of organizations or, to coin the phrase of two New Agers,
JessicaLipnack and Jeffrey Stamps, ametanetwork of organizationsthat
are autonomous, yet bound together. “Networks are composed of self-
reliant and autonomous participants-people and organizations who
simultaneously function asindependent ‘ wholes' and asinterdependent
‘parts.’”

Despitethe many factorsthat distinguish groupswithin the network,
the common themes that bind them are as follows:

MONISM: The New Ager believesthat the plurality in the cosmosis
derived from an ultimate and single source. All diversity flows out
from auniform and divine energy. In The Turning Point (1982), New
Age author and physicist Fritjof Capra attempts to point out that the
basic malady of the human race isthat it has been unable to discern
the basic unity of all reality. Monism quite naturally leads to,
PANTHEISM: For New Agers, “God” is an ultimate principle that is
identified with the universe. God isall and all is God. The only quest
then isfor humanity to discover and tap the knowledge of the divine
that resides within each person. Separation from God is separation
from a conscious or psychological cognition of divinity that resides
withintheentirety of nature. AsCaprahinted at above, the, movement
of history therefore must be a movement or motion toward cognition
of the divine. Therefore, every person must choose a Sadhana, or
path, through which he or she will undergo atransformation that will
eventually yield such knowledge of the divine. However, for many,
this sadhana may require more than one lifetime to fulfill. Therefore,
the New Agersbelievesin,

1. Extracted from, ‘Dictionary of Cults, Sects, Religious and the Occult’,
by George A. Mather and Larry A. Nichols, Zondervan Publishing House, 1993.
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REINCARNATIONAND KARMA, conceptsarederived directly from
Hinduism. Virtually all New Agers embrace the notion that good and
bad karmawill result in retributive justice (punishment or reward) as
persons are cast on the wheel of rebirth. Belief in reincarnation
furnishes an alternate explanation of the problem of evil to that of
Christianity with its concept of HELL and everlasting damnation to
the unrighteous.

UNIVERSAL RELIGION: Sincediscovery of theinner divinity isthe
ultimate goal of the New Ager, and because monism is the basic
theological framework on which the New Ageisbased, thereisreally
only onereligion. All diversereligionsof theworld aresimply alternate
pathsto thesamegoal. Asthereare many trailsthat lead up amountain
toward the peak (some difficult, others easier), each trail in the end
yields the same result, the reaching of the summit. The Universal
religion is a mountain with many paths, or sadhanas. No one path is
the only correct path.

PERSONAL TRANSFORMATION: Whichever path an individual
chooses, several goals are on the horizon. The first is “personal
transformation.” Thisentailsundergoing aperson mystical or psychic
experience that will usually result in a paradigm shift from an “old
world” belief system to a realization of “New Age” or “Aquarian”
beliefs. Thefirst step in thistransformational processisto embracea
monistic worldview. Again, this does not come through cognition of
propositional truths or creedal formulations, but rather, through
mystical experience.

Monism leads many to think that all the religious paths lead to the
same ultimate end. This philosophy iscalled pantheism, and , they reason
that these paths arelikeriversthat finally lead to the same ocean. Thisis
error since all paths are not the same, and, when two paths contradict
each another, both cannot be right. However, many do not realize this
and losing hopeintheir present faith, start believing inthe Cycleof Birth
hoping for better thingsin their next birth.

Christianity entered Indiafrom the 1st century AD and made amajor
impact on our nation. However, through syncretismit was corrupted and
strayed from the truth into monism and pantheism. Today these atheistic
philosophies are entering the Church through the New Age movement.



Conclusion

Thereligion and culture of Indiahas been highly misunderstood over
the years. The term Hinduism was coined by the British about 200 years
ago to denote all religions and worships other than Christianity, Islam,
Buddhism, Jainism and Sikhism. Many think that the caste system isan
integral part of theancient Indian culture, however thisisnot true since
the ancient culture of India has been one of equality and love for all
communities and nations.

Today mission strategies like the people movement approach have
ignorantly brought the caste system & racism into the Church, and the
Church has become ineffective. The crucial thinking in this strategy is
not to disturb the culture of the peopleinvolvedinthe movement into the
church, and casteism or racism is considered a part of the culture. Let’s
say that there was a people movement amongst Nazis or the Ku Klux
Klan (KKK), how would the church handleit? Would it cater to them by
having a separate church so that they would feel comfortable? Would
you wait 3 to 4 generations before addressing their racist attitudes? By
the way did not Hitler claim that he was a Christian?

Itiscommonly thought that Hinduism isthereligion of the Brahmins,
Kshatriyas & Vaishyas, and therest (apart from the religious minorities)
were considered animists. Another common misconception today isthat
Hinduismisvery ancient and that it isfounded on theV edas. For example
itis commonly stated that * Buddhism was up against Vedic scriptures’,
but, isthereany evidencefor this? Thebibliographical evidencesindicate
that theVedasarewritteninthe Granthaand Nagari scripts, and according
to tradition Veda Vyasa, a Dravidian, compiled and gave written form to
the Vedas. The Grantha script belongs to the southern group of scripts
andVedaVyasabeing aDravidian would certainly haveusedit. Sincethe
earliest evidence for Grantha is only in the 3" c. AD, the Vedas were
written rather late. What is more significant is that the Vedas have no
relevancein thereligion of the Hindus, namely Saivism and Vaishnavism.

Thefirst evidence of Sanskritisseenonly in 150 AD and the neglect
of Sanskrit by Asoka, if thelanguagewasin use, would be contrary to his
practice since hisinscriptions are even in Greek and Aramaic apart from
Prakrit. Inany Sanskrit literature such asthe V edas, Upanishads, Brahma
Sutras or Bhagavad Gita, the Christian influence can be seen since they
were al written after the 2 ¢ AD. History reveals that the doctrines of



80 The Development of Civilization and Religion in India

incarnation, divine fulfillment of sacrifice, salvation by faith and total
surrender to God are not seen in the Indian religions and worships of the
pre-Christian era.

Scholars define that while worship is universal, a religion requires
literature, philosophy or theology. Before the Christian era, only two
religionsexisted in India, Buddhism and Jainism, and they were agnostic
religions. Theworshipscould bebroadly classified asDravidianworship,
whichisevidenced from the IndusValley civilization, and the later Vedic
worship of the Brahmin ancestors. The Vedic religion reflected in the
RgV edaismainly concerned with the propitiation of divinities associated
with nature. The important were such gods as Indra, Varuna, Agni, and
Surya, who later lost their significance. The V edic worship songs existed
insome oral form and werelater compiled and given writtenform by Veda
Vyasa, after the 2" ¢ AD since Sanskrit did not exist beforethat. Of all the
religions and worships in India before the Christian era, we find that
Buddhism and Jai nism were the dominant religions and they were ethical
agnostic religions with strong compassion for all creation, but no room
for God. Also there was no caste system in Indiaat thistime and thisis
evidenced by Megasthenes.

After the Christian era, we see anew religion arisein Indiabased on
a monotheistic doctrine. Scholars indicate that the religion of Siva or
Saivism emerged first, and the Vishnu-Krishnareligion or Vaishnavism
camelater asanother denomination. Sivawas probably thefirst and only
God of the monotheistic religion of the Hindus.

How did this religion arise, since there was nothing in India before
Christto catalyzeit? The Dravidian and V edic worshipswere polytheistic,
and the two religions, Buddhism and Jainism, were agnostic with no
room for God. The only logical answer is Christianity in India by the
apostlesof Christ. Thereisfirm evidencefor the Apostle Thomasin India
and South India had excellent trade relations with the Roman Empire
during the 1% c AD, which leadsto cultural and religiousexchanges. The
Gospel of Jesus Christ is clearly seen in the Saiva Siddhantaliterature.

Thus in any Sanskrit literature the Christian influence can be seen
since they were all written after the 2" ¢ AD. For instance in Buddhism,
the Hinayanascriptures(in Pali) are the main sourcefor our knowledge of
the historic Sakyamuni, whilethe early Mahayanawritingsarein Sanskrit.
The concept of adivine savior seenin MahayanaBuddhismisclearly the
influence of Christianity.



The Development of Civilization and Religion in India 81

During thetime of the Rajputs (from 7"till about the 12t"c AD) thethe
Vedic peoplein collaboration with the Raj puts devised the caste system
to gain and maintain control over India. The Vedic peoplewerecalled the
Brahmins and the Rajputs, the Kshatriyas. The Brahmins became the
religiousleaderswhilethe Rajputswerethepolitical rulers. Inthe8"cAD
Adi Sankara, a south Indian Brahmin, misinterpreted the earlier theistic
writingsand devel oped an athei stic phil osophy called Advaitabased on
monism and cycle of birth. This philosophy destroyed the theistic faith
of the Hindus. Two other interpretations written by other south Indian
Brahmins arose to somewhat offset the startling error of Advaita. They
were Vishishtadvaita by Ramanuja (11" ¢ AD) and Dvaita by Madhva
(13" ¢ AD). However, these were incomplete and supported the caste
system.

The fullness of the truth is seen only in Saiva Siddhanta where
Meykandar’ s Siva Gnana Botham sets the standard for the truth. Many
do not realize that the roots of Hindu Religion arein South India. Their
founding saints- 63 Nayanmarsof Saivismand 12 Alvarsof Vaishnavism
wereall from the South and the evidencefor early Indian Christianity has
been buried all these yearsin Tamil Literature.

The caste system is deceptively maintained by the philosophies of
monism and cycle of birth. Monism (which leads to pantheism) brings a
fal se sense of unity and hope by the deception that no matter what path
is chosen, ultimately we will al end up in the same place. However this
false sense of unity is soon disturbed by the social disparity which
becomes apparent, and this is where the cycle of birth is utilized. It is
taught that the one enjoying the higher statusis due to his’her karmain
the previous birth, and if one would presently follow dharma, i.e. Manu
Dharma (thelaw of the caste system) in thisbirth, then he/she could also
enjoy the higher statusin their next birth. Interesting!

The vicious scheme of the caste system, also called brahminism, is
still in practice today and many think that it is an ancient part of our
culture. However, thisis not so, the Dravidian culture is one of equality
and lovefor all communities & nations. The so-called Aryans constitute
about 12% of India’ spopulation, and therest who are Dravidians (the so-
called Sudras and Panchamas) constitute 88%. Through the caste system
the so-called Aryans have maintained Political, Economic and Religious
control over the Dravidians for the last 1200 years. Slowly the political
and economic control s are changing today dueto the democratic process,
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however, the religious control is preserved unfortunately by the
constitution. The RSS and its sub organizations are working hard
deceptively to preserve brahminism, and the religious wing of the RSS,
the VHP, has continuously distorted historical facts concerning religion
and culturein Indiato their advantage.

William Jones translated Manu Dharma, the document on the caste
system from Sanskrit to English about 200 years ago. This poison then
spread throughout Europe and evolved into global Racism based on
one’ sskin color or varna. The caste systemisabout 1200 yearsold andis
the taproot of racism (based on color) in the world society, which
developed lessthan 200 years ago. For instance why would Shakespeare
write Othello (early 17" c AD) where ablack North African man marriesa
white European woman if racism existed in histime?

Today the atheistic philosophies of monism and cycle of birth are
becoming a global issue through the New Age movement. Christians
worldwide are slowly loosing their faith in Christ and the Bible, and are
falling into New Agethinking, which isfounded on monism and cycle of
birth. The New Age has become a sort of religion and many Christians
have no ideaon its basic doctrines.

Trueconversionisthe change of one’ sreligiousviewpoint after being
convinced of the Truth. Thisisafundamental right of any individual, and
this right should never be curbed. However, coercion or deception to
change one’ sreligious viewpoint iswrong. Conversion isthe voluntary
change of onesreligion and Article 25 of India s constitution preserves
theright of any individual to freely profess, practice and propagate ones
faith. Let’s preservethis.

Our National Emblemistaken from thefamous Sarnath Lion capital of
Emperor Ashokaanditisintwo parts. Thecrest showsthreelionsstanding
back to back on aflat slab. Actually there are four lions, but the fourth
cannot be seeninthepicture. The base showsahorsetotheleft, abull to
the right, and awheel in between. Below the crest is written the motto,
‘Satyameve Jayate’ in Nagari script, which translates as truth alone
triumphs.

SATYAMEVEJAYATE.

Dr. Alexander Harris
appiusforum@alum. MIT.edu
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